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has deservedly thrust aside. Why have you sold your birthright
for a mess of pottage? |Gen. 25:28—43|.

Ezekiel 13[:3-9] gives you the answer, and Micah 3[:5-8].
You have confused Christendom with a false faith. And now
that distress grows, you cannot correct it. Therefore you flatter
the princes. But you believe that all will be well so long as you
attain a great reputation. And you go on and on about how,
at Leipzig, you stood before the most dangerous assembly.'
Why do you want to blind the people? You were comfort-
able at Leipzig, leaving the city gate with a wreath of carna-
tions and drinking good wine at the house of Melchior Lotter.
And although you were |interviewed by Cardinal Cajetan] at
Augsburg, you were in no real danger for Staupitz the Oracle
stoad by you, although he has now forsaken you and become an
abbot."” [ am certainly worried that you will follow him. Truly,
the devil does not stand for truth and cannot give up his tricks.
Yet, in Luther’s pamphlet on rebellion, he fears the prophecy
of his downfall.” Therefore he speaks about new prophets as
the scribes did against Christ, John 8|:52]. So I have used nearly
the whole chapter [of John 8] for my present condemnation of
Luther. Paul says about prophets, 1 Corinthians 14]:1-5], ‘A
true preacher must indeed be a prophet even it he appears to
the world as a mockery.” How can you judge people when, in
your writing about the monk-calf, you renounce the office of
prophet?"”

When you tell how you punched me in the snout, you do not
speak the truth; indeed you are lying from the bottom of your
throat. For I have not been with you now for six or seven years.
But if you made fools of the good brothers who were with you,
this will come out. In any case, your story does not make sense.
And you should not despise the little ones, Macthew 18[:10]. As
for your boasting, one could be put to sleep by your senseless
foolishness. It is thanks to the German nobility, whose snouts
you have petted and given honey, that you stood before the
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I'loly Roman Empire at Worms.™ For the nobility thinks only
that with your preaching you will give them ‘Bohemian gifts,’
cloisters and foundations, which you now promise the princes.
I'you had wavered at Worms, you would have been stabbed by
the nobility rather than set free. Indeed, everyone knows chis.
Surely you cannot take credit unless you want once again to
nsk your noble blood, about which you boast. You, together
with your followers, employed wild trickery and deception at
Worms. At your own suggestion, you let yourself be taken cap-
tve, and you presented yourself as unwilling. Those who did
not understand your deceit swore to the saints that you were
pious Martin. Sleep softly, dear flesh. 1 would rather smell you
roasted in your own stubbornness by the wrath of God in a pot
over the fire, Jeremiah 1[:13]. Then, cooked in your own suet,
the devil should devour you, Ezekiel 23[:46]. Your flesh is like
that of an ass, and you would have to be cooked slowly. You
would make a tough dish for your milksop friends.

Most dearly beloved brothers in Christ, from the beginning
of the quarrel T have been wearied by the unavoidable trouble
it would give to the poor masses. But if Doctor Liar had let
me preach, or defeated me before the people, or let his princes
judge me when [ was before them at Weimar, where they inter-
rogated me at the request of this monk, then [ would not have
had this problem.

[t was finally decided that the prince [i.e., Duke John| would
leave the matter to the decision of the strict judge [God] at
the Last Judgment. The prince did not want to resist the other
tyrants,”’ who wanted, for the sake of the gospel, to let the case
remain in his sphere of competence. It would be a fine thing
it the matter were remanded to this eschatological jurisdiction.
Fhe peasants would gladly see this happen. It would be a fine
thing if everything were postponed to the Last Judgment. Then
the peasants would also have a good precedent, when they
were supposed to do the right thing. When it came to their
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judgment, they could say, ‘I am saving it for the divine judge.’
But in the meanume, the rod of the godless is their chief hin
drance.

When [ returned home from the hearing at Weimar, |
imtended to preach the strict word of God.”> Then members ol
the Allstedt city council came and wanted to hand me over to
the worst enemies of the gospel. When 1 learned this, T could
remain in Allstedt no longer. 1 wiped their dust from my shoes.”
For 1 saw with open eyes that they paid much more attention
to their temporal oaths and duties than to the word of God.
They assumed that they could serve two masters, one against
the other. They did this even though God, most clearly, stood
behind them. And God, who had saved them from the power-
ful clutches of the bears and lions, would also have saved them
from the hands of Goliath, 1 Kings 17[:36f.]. Although Goliath
relied on his armour and sword, David taught him a thing or
two. Saul also began something well, but David had to bring it
to a conclusion after a long delay. David is a symbol of you, oh
Christ, in your dear friends, whom you will diligently protect
for eternity. Amen.

In the year 1524,

‘Sly fox, with your lies you have saddened the hearts of the
righteous, whom the Lord has not deceived. And you have
strengthened the hands of your wicked ones, so that they do not
turn from their evil life. Because of this you will be destroyed
and the people of God will be freed from your tyranny. You
will see that God 1s lord,” Ezekiel 13[:22f.].

This should be translated: Oh, Doctor Liar, you sly fox.
Through your lies you have made sad the hearts of the right-
eous, whom God has not deceived. Thereby you have strength-
ened the power of the evildoers, so that they remain set in their
old ways. Thus your fate will be that of a trapped fox. The
people will be free. And God alone will be lord over them.

5

Confession

The confession of Reverend Thomas Miintzer, formerly pastor
at Allstedt and now found in the rebellious band at Franken-
hausen, made voluntarily' on the Tuesday after the feast of Can-
tate {16 May] in the year 1525.

1. He [Miintzer] does not want the holy, most worthy sac-
rament [of communion| to be outwardly adored, but only
[regarded] in a spiritual way; however he says this is a matter for
the judgnient of each.

2. He says that he gave the sacrament to the sick, and himself
partook, in the afternoon after he ate [at midday], and also that
he took the sacrament at night, at every opportunity. He took
[ordinary] bread and wine and consecrated them.

3. In the Klettgau and Hegau regions near Basel, he proposed
some articles on how one should rule according to the gospel.
And he made therefrom further articles. The peasants there
gladly would have accepted him [as one of their leaders], but he
declined them with thanks. He did not cause the insurrection in
those regions [i.e., in the Klettgau, Hegau, and Upper Swabia
generally], rather the people were already in revolt [when he
arrived]. Oecolampadius and Hugowaldus® instructed him to
preach to the people there. He also preached there that unbe—.
lieving rulers make an unbelieving people and that, because of
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this, there would be a [divine| judgment. His wite has the let
ters that Occolampadius and Hugowaldus wrote him in a bayp
at Mihlhausen.

4. He says that [lords’] castles are very onerous and over
loaded with services and other burdens on the subjects.

5. He says he said that princes should only nde with cight
horses, a count with four, and a nobleman with two, and not
more.

6. Present in his league or covenant | Verbundnis] were tirstly
the Allstedter Barthel Krump, a tauner, and Balthaser Stiibnes,
a glazer trom the same town. They began the insurrection witlh
him. The official [Johu Zeiss] was also in the league, although
initially he coniplained about joming it. The league was directed
against those who persecuted the gospel. And the register, in
which the league’s members were curolled, was in the posses
sion of the two members Krump and Stiibner mentioned above.

7. Reverend Tile Banse, a preacher at Sangerhausen, urged
him to write a letter to the congregation there, that they should
stand by the gospel and persecute those who are opposed to it.
This he did.

8. He says that he spoke to Dr Strauss at Weinar,” where he
appeared at the written request of Duke John of Saxony and
others. At that tme Strauss was engaged in a dispute with the
Franciscans, and Miintzer was heard to say to the brothers: ‘If
the Lutherans do not want to achieve anything other than to
cause trouble for the clergy, monks, and parsons, they might
as well forget about it.” Since that time, Miintzer wrote against
[Luther] to one johann Koler of Miihlhausen, saying that 1t it
1s not too far for Miintzer to travel, he would indeed like to
conte to Miihlhausen and drive him out. Perhaps this happened
because Miintzer wanted to be there.

9. The reason that he accused and reviled the gracious lord,
territorial prince and count, Ernst of Mansfeld, was that Count
Ernst’s subjects complained that the word of God was not being
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preached to them, it was torbidden them, and they were not
jrmitted to go hear it fat Allstedt]. Miintzer conunanded them
1 o denounce their superiors. If the word of God was not
meached to them, he said that they should then come to him.
| Lo wanted to preach it to them himself, and they should not let
tiemselves be prevented [from hearing it] by anyone.

1. The people of Miuhlhausen let him into the city, and
lohuann Rode, a furrier, and the brandy-distiller near the church
o1 Saint Blasius took him .

I1. He was at Mallerbach and saw how the people of Allstedt
-moved some pictures from the church and afterward burned
the church. He preached that the Mallerbach chapel was an evil
Jden and that the business with the waxen images which were
hwought there was a superstition, not something commanded
by God. The hermit of the place was warned to move away,
nd this happened. Afterward, as already heard, the church was
burned down.

12. Apcl von Ebeleben’s house was wrecked and plundered
Iw the brothers at Miihlhausen because it was an onerous house,
‘u,"cording to sundry articles that the brothers discuss§d, but
which were not known to him. The articles in question are
partly the “Twelve Articles of the Black Forest Peasants™ as well
s others.

13. The city council of Miihlhausen did not want to join the
league, but instead relegated it to the conimon man. ~

14. Nicholas Storch and Marcus [Thomae or] Stiibner of
Zwickau were with Luther in a drink shop at Wittenberg, a
place where Miintzer has also been. To refute St(?r.ch and Stiib-
ner, Luther told them that he punched the spirit of Allstedt

|Miintzer] in the snout. But Mintzer was not personally present
[at Wittenberg| at this time.

15. Reverend Gandolf, the hospital preacher [at Franken-

hausen) formed a military unit and the people of Herringen and

Greussen were 1n 1t.
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CONFESSED UNDER TORTURE:

I. Heinrich and Hans Gebhart of Zwickau, residing in the Bun
fiésgasse, and all their dependants are wool weavers, and the
Joined his association. ’ '

2. Reverend Heinrich Pfeiffer stated that one castle in every
region was enough. The others should be destroyed.

3. He [Mintzer| pronounced sentence on Matern von
tGhehofen and the other servants of Count Ernst in the name ol
h:dcizrigir;oonu:i?r;z)?, and he agreed with the sentence. And

4. He fled to Miihlhausen and took refuge there, since
pleased him there so much and it was a secure city. H’is ricl
pal supporters there were Hans Kule, who lives near AIF Souls
church and the two people mentioned above, the furrier and
the brandy-distiller near Saint Blasius. ’ "
drj. He confesses that if. he had conquered the castle of Hel

ngen, as he and all his followers intended, he would have
beheaded Count Ernst, as indeed he often publicly announced
do:. H‘c undertook the rebellion so that the peoplé ofChristen;
didl{ would all be equal and so that the princes and lords who
e lle(;t want to support the gospel Jand who refused to accept

gue after being admonished to do so in a friendly w
would be banished or executed. v
7. The principal members of the league at Allstedt were:
Barthel Krump '
Barthel Zimmerman
Peter Warmuth

Nicholaus R ukker

Andreas Krump

Bischof zu Wolferode
ths [F viasl th‘eir article of belief and they wanted to establish
. p4r1/nup e Al property should be held in common’ (Omnia

nt communiay and should be distributed to each according to

all of Allstedt
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needs, as the occasion required. Any prince, count, or lord

I did not want to do this, after first being warned about it,
L wild be beheaded or hanged.
9 Also members of the league were:
| lans Rodeman
Peter Schutze } in Mansfeld Valley
Peter Bahr
l'ile Eischer of Weymelburg
I 1le Banse of Sangerhausen
Peter Rodeman of the same place.

Ihe register of those who enrolled in the league was in the

possession of Barthel Krump of Allstedt.

10. He also made a league among the youths, when he was
1 assistant teacher at Aschersleben and Halle. Among the men1-
Lers of this association were Peter Blinde of Aschersleben; Peter
I'ngel, a churchman of Halle; and Hans Buttener and Cuntz
«nder of Halle, who lived at Stone Gate.

This league was directed against Bishop Ernst {
hurg], of highly praised memory.

(1. If all had gone as he intended and planned
opinion and publicly known by all the commoners of his asso-
ution — he wanted to occupy the land up to a forty-six-mile
| dius around Miihlhausen and to occupy the territory of Hesse,
‘nd he would have dealt with the princes and lords as indicated
\bove. The majority of the league’s members knew this well.

12. The people of Mithlhausen lent him eight artillery pieces.
Count Bodo of Stolberg lent those at Frankenhausen a small

ticld piece.

of Magde-

— it was his
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Selected Letters

TO UNKNOWN ASSOCIATES IN HALLE. 19 MARCH 1523. (#38)

May salvation and God’s constant, eternal mercy be with you,
my most dearly beloved brothers. I beg you not to get angry
on account of my expulsion,' for, in such tribulation the abyss
of the soul is cleansed, so that it is increasingly enlightened and
recognized as worthy of obtaining the insuperable witness of the
holy spirit. In order to discover God’s mercy, one must be for-
saken, as Isaiah clearly [testifies] in chapters 28[:19] and 54]:7]:
‘For a brief moment I forsook you and in great mercy I have
gathered you.” This is also what Christ, our saviour, says about
this [Jn. 16:7]: “If I go away, the consoler will come, the holy
spirit,” who can only be given to those without consolation.

Thus let my suffering be a model for your own. Let all the
tares bloom as they will; they must pass under the thresher with
the pure wheat. The living God makes his scythe so sharp in me
that, afterward, 1 will be able to cut the red corn roses and the
little blue flowers.?

With this [letter] I give you my greeting. Be commended to
God. Let he who is able share with me the wages of the gospel:
“The labourer is worth his wages,” Matthew 10[:10]. He who
gets angry over this should give me nothing. It would be better
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to die than to besmirch the honour of God with sustenance that
is given in anger. The whole winter 1 have had only two guil-
ders, which I got from the abbess. Of these, I gave one to the
youth [Ambrosius Emmen],’ the second, and more, I owe on a
debt. This youth is faithful to me.

Written in the misery of niy persecution on the day of St
Joseph [19 March] in the year of Christ 1523.

Thomas Miintzer, a willing messenger of God.

TO COUNT ERNST OF MANSFELD. ALLSTEDT,
22 SEPTEMBER 1523. (#44)

Written in a Christian way to the noble, wellborn count, Lord
Ernst of Mansfeld and Heldrungen.*

Greetings, noble, wellborn count. The official [John Zeiss|
and the council of Allstedt have shown me your letter, accord-
ing to which I am said to have accused you of being a heretical
rogue and an oppressor. This is true to the following extent. I
definitely know, and it is common knowledge in the territory,
that you have brutally ordered your subjects, by public mandate,
not to attend my “heretical’ Mass or sermons. To this [ have
said, and wish to complain about it to all Christian people, that
you are exceedingly audacious in allowing yourself to forbid the
holy gospel. And if you persist (inay God prevent this) in such
raging and senseless prohibiting, then, from this day on, as long
as my heart beats, I will not only describe you [as a heretical
rogue and oppressor| before Christendom, but also I will let my
writings against you be translated often into many languages.
And 1 will denounce you to the Turks, heathen, and Jews as a
foolish, stupid person. 1 will proclaim this and put it on paper.
You should also know that when it comes to such mighty and
righteous causes, I do not fear the whole world. Christ raised
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the hue and cry about those who take away the key to the
knowledge of God, Luke 11[:52]. But the key to the knowledge
of God is that people are so ruled that they learn to fear God
alone, Romans 13, tor the beginning of true Christian wisdom
is the fear of the Lord.
But since you want to be feared more than God — as

I can prove from your actions and mandate — you are the one
who takes away the key to the knowledge of God, who forbids
people from going to church, and who is incapable of iniprove-
ment. In performing the liturgy and the preaching that 1 have
undertaken here, 1 will support what I say with the holy Bible,
even in the smallest matters that I recite or say. If I am not able
to do this, then I am ready to lose body and life and all worldly
goods. But if you are incapable of any reply except violence,
then may you abstain from this, for the sake of God. And if you
persist, like often before. in your persecution, then you should
not forget a future of conflict without end. The prophet says,
‘No violence or intrigue help against the Lord.” I am a servant of
God just as much as you, so go gently in what the whole world
must bear patiently! 1Do not make boastful trouble, otherwise
the old garment will tear. If you force me to publish against you,
I will give you a hundred thousand times more trouble than
Luther gave the pope. Be my gracious lord, if you can bear and
suffer it; if not, T will let God be my ruler. Amen.

Written at Allstedt on the day of St Maurice {22 September],
in the year 1523.

Thomas Mintzer, a disturber of the unfaithful.

TO FREDERICK THE WISE. ALLSTEDT, 4 OCTOBER 1523. (#45)

To the most illustrious, highly born prince and lord, Frederick,
elector and high marshal of the Holy Roman Empire, duke of
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Saxony, count of Doringen, and margrave of Meissen, my most
gracious lord.”

Jesus, the son of God.

Most illustrious, highly born prince and lord, may the right-
eous fear of God and the peace that is alien to the world be with
you, your electoral grace. Most gracious lord, since almighty
God has made me a resolute preacher, I have tried to blow the
[Lord’s] loud, moving trumpets, so that they resound with zeal
for the knowledge of God, and to spare no man on earth who
strives against the word of God, as God himself commanded
through the prophet Isaiah 58(:1]. Therefore my name (as 1s
self-evident) must necessarily be most awful, ugly, and useless to
the clever ones of the world, Matthew 5[:11], Luke 6[:22]. To
the poor, needy masses, my name is a sweet smell of life, but to
lustful people it is a displeasing abomination of swift corruption,
2 Corinthians 2{:15]. And my life verifies that fervent zeal for
the sake of poor, miserable, pitiable Christendom has consumed
me. So the abuse of the godless has often fallen on me, Psalm
69(:10], has unjustly driven me from one city to another, Mat-
thew 23[:24], and has mocked miy response [to this abuse| most
hatefully, Jeremiah 20[:7£.].

As a result of all this, I have thought day and night, Psalm
1]:2], about how I can cast myself as ann iron wall for the [pro-
tection of the| needy, Jeremiah 1[:18]|, Ezekiel 13[:5]. And 1
have seen that Christendom cannot be saved from the mouth of
the raging lion unless the ringing, pure word of God is brought
forth, putting aside the bushel or cover with which it has been
concealed, Matthew 5[:15], so that biblical truth is openly dis-
cussed throughout the whole world, Matthew 10]:27], testify-
ing to both the hunible and the mighty, Acts 26[:22], presenting
to the world only Christ the crucified, | Corinthians 1{:17ff.{,
and singing and preaching |the truth| in an undisguised and
indefatigable way. Performing my office of preaching so that
the time does not pass in vain, but rather so that the people are
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edified with psalins and hymns of praise, Ephesians 5[:19] and |
Corinthians 14[:15], provides proof for the basis of the Gerinan
liturgy.

All my reasonable reproaches have been of no help to me
and have not prevented the wellborn Count Ernst of Mansfeld,
through the whole summer and thereafter, from constantly
torbidding his subjects |from coming to Allstedt], even before
the emperor’s mandate was published. And, through this pro
hibition, he has caused our people and his to revolt. Since,
in the long run, I could not prevent this rebellion through
my efforts to persuade |the people otherwise|, on the Sunday
after the birth of the Virgin [15 September 1523], 1 pleadingly
warned him publicly from the pulpit and cagerly invited him
to visit my flock, saying: ‘1 bid Count Ernst of Mansfeld to
appear here — with the clergy of the bishop — and to prove
that my teaching or liturgy is heretical. But if he fails in this
(may God prevent this), then I will regard him as an evildoer,
a rascal. a rogue, a Turk, and a heathen. And I will prove this
with the truth of Scripture.” This is exactly what I said, and
nothing else, as I can prove.

He has treated nie improperly, and now he refers to the impe-
rial mandate, as though his attair was included in it, although it is
evident that it is not." He should have brought his learned ones
with him and instructed me kindly and modestly. Had 1 been
defeated [in debate with them], then he should have accused
me before your electoral grace and, only then, forbidden his
subjects from attending my services. If it becomes acceptable to
stop the gospel with human commands, Isaiah 29[:13], Matthew
15[:7t], and Titus 1[:14ff] — and if; in addition, the language
of the mandate is not formally observed — this will drive the
people crazy. For the people should love princes more than fear
them. Romans 13]:3f]: Princes do 1ot trighten the pious. And
it it turns out that |the princes do make the pious fear them],
then the sword will be taken from them and given to the ardent
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masses 1 order to defeat the godless, Daniel 7[:18]. Then that
noble treasure, peace, will be removed from the earth, Revela-
ton 6[:2]: ‘He who rides the white horse will triumph, and this
is not fitting.” Oh, highborn, gracious elector, much zcal is nec-
essary here, undl our saviour, at the right hand of God on the
day of his wrath (when he shall tend the sheep himselt and drive
the wild animals from the flock), mercifully destroys the kings,
Psalm 110]:5], Ezekiel 34[:10]. Oh, may it please God that this
destruction is not caused by our negligence.

I have not wanted to conceal this from your electoral grace
with a long speech, Ezckiel 3[:17{f.]. And | greatly exhort you
with an additional request — that you look favorably on my letter
and allow me to be examined according to divine law [in order
to determine| whether [ am rightcous in my defence. If T should
now yield, my conscience and my conduct could not stand
before Christendom, 1 Timothy 3[:9f]. Your Electoral Grace
must also be bold in this matter. Do you not see that, from the
beginning, God has stood unceasingly by your Electoral Grace?
May God protect you and your people forever. Amen.

Written at Allstedt in the year of our Lord 1523, on the day
of St Francis {4 October|.

Thomas Miintzer of Stolberg, a servant of God.

TO THE GOD-FEARING AT SANGERHAUSEN.
ALLSTEDT, 15 JULY 1524. (#53)

[, Thomas Miintzer, wish all the God-fearing people at Sanger-
hausen peace, to which the untested world is an enemy. Sice
God’s undeceivable mercy has blessed you with true preachers
and instructed you, you should not let yourselves be led o
error by the manitold blabbering ot the godless. You should not
lose heart and not completely become children, as Paul described
for the elect and warned them from his heart, Ephesians 4|:14].
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Pay attention that you are not led around by the nose with empty
threats and with che cunning of greedy people. For it is surely
true that they are all worried that the time will once come when
judgment will be pronounced on them. And they have never
once dreamed of this, never once considered it, and also never
ntend to consider it. Therefore, you should not be frightened
by a ghost, Psalm 118. Let the message of God be held before
you in the fear of God, as is written, Psalin 119[:38]: ‘Establish
your word unto your servant who is devoted to your fear.” Then
all the mistrust of your unbelief will fall away. Then you will
find that you must preserve God’s Judgment in this way: by the
mstruction and the dying of your heart. But if you truly want to
fear God, this must occur by endangering the things we fear on
earth through the presumptuousness of our unbelieving nature’s
fleshly understanding. God’s goodness must move you to this,
which now has such a rich stock that more than thirty groups
and organizations of the elect have been made * In all eerritories,
the play is about to go on. In short, we are in a situation that we
must see through to the end.

Do not let your hearts sink, as happened to all the tyrants,
Numbers 24[:17-19]. It is God’s proper judgment that the
tyrants are so fully and nuiserably hardened, for God wants to
tear them out by the roots. Joshua 11[:20] has prophesized this
for us. Fear only God, your Lord, then the fear is pure, Psalm
19[:10f£]. Then your faith is tested like gold in the fire, 1 Peter
1[:7]. There you will find so much wisdom that all our oppo-
nents cannot withstand it. [ have often greatly wondered why
Christians have more fear of tyrants than every other nation,
and yet they see before their eyes how every attack of the god-
less at every moment is ruined. This is the product of unbelief
and of useless preachers. So do not let courageous preachers be
taken away from you, or you will value over God a poor, miser-
able, wretched sack of gunpowder. And vou will not risk your
body, goods, and honour for God’s sake. And then you will lose
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everything you have for the sake of the dcvil. Pay attention to
this — God will not abandon you. At first it will be hard for you,
before you are able to sufter a little grief for God’s sake. But you
can be enlightened in no other way than through great grief,
John 16[:20f.]. .

Out of brotherly duty, I have not been able to suppress this
message of instruction and consolation. If som'ethmg happens
to you, my pen preachinug, reciting, and speaking will not be
far from you. Take heart! The godless rogues are already famF—
hearted because of God’s justice, which will serengthen you in
Jesus Christ our Lord. Amen. ~ ~

Written at Allstedt on the Friday after the feast of St Margaret
[15 July] in the year 1524,

TO JOHN ZEISS, OFFICIAL OF ELECTORAL
SAXONY. ALLSTEDT, 22 JULY 1524. (#57)

To his dear brother in Christ, John Zeiss, electoral official at
Allsted. )

I ofter you the true undeceived fear of God.. Today I wanted
to anticipate the filth of the widespread revuls.lon and.to .l.et you
know about future treachery, in order to avoid any liability for
it and to present the territorial princes with your counsel, s0
that no one is given improper cause [for violegce]. I do t.hls
since nearly all the tyrants are actively engaged in persecuting
the Christian faith.

Hans Reichart” gave the poor refugees [from this persecu-
tion| an improper answer, one according to the old customary
law of the officials of the princes and their attendants. Then
the exiles and the refugees asked me what kind ofé gospel we
have {at Allstedt}? Whether we were going to sacrifice on the
butcher’s block and in the most miserable way thos‘e pc:gple
who were willing to suffer for the sake of the Christian taith?
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Then I said that [ have not been informed in any way [of then
fate]; if I knew about it, I would gladly do as much as I could
[for them)]. Just then, as I was talking to the refugees, Hans Rl
chart came to me from the print shop. Then I said, ‘What kind
of a game is this supposed to be? Do you want to console the
people who have been driven out on account of the gospel
in this way? Can you not see any more clearly what kind of a
game will develop?” Then he said that you ordered him to do
it. If an official from Sangerhausen or elsewhere visited Allst.
edt, the people would have to be handed over to him. Then |
replied that this would be just only if rulers didn’t persecute the
Christian faith. But since they were violating not only the faith
but also these people’s natural rights, they should be strangled
like dogs. And if you officials in every district will not openly
complain that your colleague at Schénewerda'” was the first one
to break the common peace and become a robber of his own
subjects, then you will soon see what will happen to you. Thus I
advise you, my dear brother, to consider well what will happen.
Refugees will arrive every day. Should we please the tyrants
with the cries of poor people? This does not line up well with
the gospel, etc. I tell you that the terrible phenomenon of civil
war will be unleashed.

You must no longer hold to the custom of obeying other
officials. For it is as clear as the light of day that they think
absolutely and completely nothing of the Christian faith.
Their power has an end, and it will soon be handed over
to the common people. So act carefully. Where the gospel
is accepted, Christians are not imprisoned at the pleasure of
rogues. I will stick sincerely and willingly to what 1 prom-
ised with my own hand to the prince."" But truthfully, 1 do
not want there to be any tricks. Wherever the spirit of God
compels me, in Christian faith, I shall endure the rulers as my
Judges. But if they have ordered you to arrest people who are
refugees on account of the gospel, and if 1 knew this in fact
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1o be the case, then I would renounce what [ have written to
hun. I advise you to write the princes yourself (however trivial
it may well be to them) about the archrobber, Friedrich von
Witzleben, and tell them that he violated the common peace,
.nd so he is an archetype of pure tyranny and the source of
Al revolt.” If he is not punished for this by the other lords,
then the common peace will also collapse. For from now on,
no people will believe in their own lord. And then the people
cannot help the lord, nor the lord the people. Here perceptive
and modest people can see the cause of all manslaughter made
so pitifully evident that their heart justly trembles in fear. The
msane world still mocks this; it thinks things are still as they
were in the old life. The insane world always goes around in
its dreams, until water is dashed over its head. Dear brother,
may God protect you from this. Amen.

Written at Allstedt on the day of Mary Magdalene [22 July]
m the year of our Lord 1524.

Thomas Miintzer, your brother.

[P.S.] Whoever wants to be a stone of the new church should
risk his neck, otherwise the masons will reject him. Consider
this, dear brother — whoever, in these dangerous times, is
not willing to risk his neck, also will not test his faith. He
will disparage everything so that he does not have to suffer.
Therefore, he will have to bear much danger for the sake of
the devil, be ruined in the eyes of all the elect, and finally
die at the will of the devil. May God protect you from this.
Amen.

With this message I wanted to deliver my pamphlet, which
perhaps you recently passed on [to the court] at Weimar.” [
always consider matters more according to God’s honour and
will [than man’s], for it is now the most dangerous thing to act
before those who mock the judgment of God.
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In answer to your tour questions:

1. The will of God is the whole above all its parts. To knosw
the knowledge of God and his judgment is the explanation of
this sanie will (as Paul wrote to the Colossians 1[:9], and 1
Psalm 119 says). But the action of God flows from the wholc
and all 1ts parts.

2. Doubt is the water, the motion to good and evil. Whoevet
swims in the water without a saviour is between life and death,
etc. But the hope that is attained after the action of doubt best
confirms the person, Romans 4[:18{f.], Genesis 13[:15f.] and
22[:12,171].

3. You have grasped well the judgment about the essen-
tial quality of a person, but first the coarse conditions must
all be consumed before the person can begin to control his
nature. Otherwise a person always goes around with a decep-
tive appearance, and also deceives himself. Therefore, onc
must see to it, if he is inclined to unchastity, that he hurts his
lust the very first time he sins, by making a determined effort
to observe both his lust and the thorns of his conscience. If he
keeps his conscience active, then the filth of unchastity con-
sumes itself in horror. In this state of mind, one sees clearly
everything that moves a person to filth, to which one becomes
an enemy — and first of all an enemy of lust through ennui.
When this indifference frustrates him, then he fails again, so
that he is again driven by conscience. A person who remains
quiet will be easily enlightened.

4. A person cannot come to the first true Christian memory
without suffering, for the heart must be torn from clinging to
this world through laments and pains, until one 1s absolutely and
completely an enemy to this life. Whoever has attained this is
able to generate more good days than bad with a secure con-
science, soniething which is clearly announced in the Gospel of
John {Jn. 21:21], and by Elias |2 Kg. 2:11], and by Enoch {Gen.
5:24].
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Lastly, in the deplorable, current state of affairs, there remains
only this — the refugees are not to be handed over to the power
of their lords, so that the lords must capture them where we
live. Otherwise the people will become embittered toward us. [
say to you that new developments in the present world must be
very closely attended to. The old guidelines no longer function
at all, for they are vain mire. As the prophet says [Ps. 75:8], “The
dregs of the cup of indignation have not yet been drained; all
the wicked of the earth shall drink them. Whoever was thirsty
for blood shall drink blood,” etc.

TO THE CITY COUNCIL OF NORDHAUSEN.
MUHLHAUSEN, AFTER 15 AUGUST 1524, (H#67A)"

May the grace and peace of God our father and our Lord, Jesus
Chirist, be with you.

Dearest brothers in our Lord, since you are our neighbours
and, like us,” a free impenial city, it is not unseemly for us to
open our hearts to you. We have very sorrowtully heard that
the inhuman violence of [the devil] Belial has established itself
among you most thirstily and with criminal violence, without
any justice, in order to sacrifice the blood of Christians to Belial.
This usually emerges from the hate and blindness of hardened
hearts and by those who try to turn the people of God from the
purity of an uncontrived faith and a knowledge of their creator.
From this arises tyranny, which ruins the pure fear of God in
the hearts of believers and which is the true skill of the sneaky
devil — to kill the best people for the sake of the least, namely
those who live for the sake of a wooden idol or image. Now
this is also plainly said of you, which is not only an offence and a
depravity to Christians. To turn them from the creator to crea-
turely things is eternal death. Therefore, God says: “You shall
make no images; pray to, love, or tolerate no images which are
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made.” And notice that God forbids glorifying the sun, moon,
and stars or the powers of the elements, much less the work !
human hands. Those that do this shall be subject to the death
sentence, as shall the prophet who teaches it.

Dearest brothers, who taught you to arrest people on account
of an image? In doing this, you make clear that you defend idol
atry and images — and subject yourselves to eternal death. Look,
the apostle says, ‘Not only those who eat but those who spcak
well of eating are worthy of death.” Therefore, your teacher,
even if he was an angel, is damned and worthy of death. But it
1s obviously also Satan himself who directs you from God to the
work of human hands and from pure teaching to lies. There
fore, according to the punishment of Mosaic Law, he should
be stoned. It is the greatest blasphemy against God to deal with
images, be it a cross or a circle, for they are wood and dead
things. They cannot help themselves. Are you not ashamed ot
yourselves for wanting to defend saints’ images because they
are blessed? But your foolishness recognizes well that they are
idols and cannot help theinselves. Therefore, let your preacher
expound Wisdom 13, 14, and 15. There you will find the
meaning of blasphemy against God, so that you give the elect
the eternal name of God, which is in no way stone or wood,
above his name [i.e., the preacher, Siisse].

But when blasphemy occurs, then it is the adultery and
whoredom about which Hosea writes [Hos. 4:2 and 4:10f]. Just
as one commiits adultery outwardly against the spouse, using the
sexual organs of the flesh, so adultery also occurs inwardly in
the spirit if man delights i iniages or created things in order to
mock him who is unlike all images or creatures. Thus, listen to
us, in order to show the heart, with all its desires, what is right,
1 Corinthians 6]:15ff.], Romans 2[:29], Deuteronomy 10]:16],
and Jerennah 3|:17].

Hence we earnestly bid you not to put in the stocks the
members |of Christ’s body]|, redeemed through the blood of
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our Lord, Jesus Christ, and to release those who have been
miprisoned. For it is not appropriate for Christians to kill
living creatures on account of a piece of wood or an Image.
Man can make images, but the whole world is not able to give
Iite to man. He who smashes an idol that blasphemes God does
no injustice, tor his zealt is the zeal of the Lord, and his action
praises God. But you have committed an injustice and slapped
God in the face much more cruelly than the heathen, John
18[:38], James 2[:25], Luke 22[:48], Matthew 26[:48ft.], and
Deuteronomy 9(:6ff.].

In God’s name, release the prisoners. Otherwise, you are
guilty for all the blood of the just that has ever been spilled on
carth — Matthew 23[:34f], Luke 26 [see, rather, Lk. 11:49¢t],
and Matthew 5 — if| as you think and as is said, they have been
unprisoned on account of wood and images. Release them so
that God does not get angry with you. Do not sacrifice inno-
cent blood. You do God no service with it, as you think, but
rather you do it to God, Luke 9, Matthew 21. But, if you do
shed blood for that reason, then you are a terrible abomination
to God and to all his elect, 2 Corinthians 6. Deuteronomy 19.

May the peace of God be with you. May it sharpen your
senses so that you perceive truth and justice, which the world
has not received. Dear brothers, we too adhered to the abomi-
nation and the dregs of evil, but through God’s grace we have
been taught his truth, and to seek the highest good.

TO THE LEAGUE AT ALLSTEDT. MUHLHAUSEN,
26 OR 27 APRIL 1525. (#75)

As a greeting, the pure fear of God [be with you], dear broth-
ers. How long are you going to sleep? How long will you fail
to acknowledge the will of God because, in your view, he has
forsaken you? Oh, how often have I told you how it must be
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— God cannot reveal himself otherwise. You must stand before
him in resignation. If you do not do this, then the sacrifice of
your heartfelt tribulation is in vain. Afterward, you have to start
suffering again from the beginning. This 1 tell you — if you do
not want to suffer for the sake of God’s will, you will have to
be the devil’s martyrs. Therefore, guard yourselves; do not be
so timid and negligent; do not flatter any longer the perverted
fantasizers, the godless evildoers. Get going and fight the battle
of the Lord! It is high time. Make sure that all your brothers
do not mock the divine witness, otherwise they are all lost. All
of Germany, France, and Italy is in motion. The master (God]
wants to present his play, and now the evildoers are in for it.
During Easter week, four churches belonging to religious foun-
dations were destroyed in Fulda, the peasants in Klettgau and
Hegau in the area of the Black Forest have risen, three thousand
strong, and the band is getting bigger every day. My only worry
is that foolish people will allow themselves to be drawn into a
false compromise because as yet they do not recognize the harm
[the godless have caused].

Even if there are only three of you who are firm in God
and who seek only his name and honour, you need not fear
2 hundred thousand. Now, at them, at them, at them! It is
time. The evildoers are obviously as timid as dogs. Stir up
the brothers, so that they arrive at peace and give witness to
their [souls’] agitation. It is infinitely, infinitely necessary. At
them, at them, at them! Do not be merciful, even though
Esau offers you good words, Genesis 33[:4]. Pay no heed
to the lamentations of the godless. They will bid you in a
friendly manner [for mercy], cry, and plead like children. Do
not let yourselves be merciful, as God commanded through
Moses, Deuteronomy 7[:1=5]. And God has revealed the
same thing to us. Stir up the villages and cities, and especially
the miners with other good fellows who would be good for
our cause. We must sleep no longer.
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Look, as | wrote these words, 1 received a message from Salza
informing me how the people wanted to take the official of
Duke George from the castle, because he secretly wanted to kill
three of them. The peasants of the Eisteld have taken up arms
against their lords, and, shortly, they will show them no mercy.
May events of this kind be an example for you. You nust go at
them, at them! The time 1s here! Balthasar and Barthel Krump,
Valentin, and Bischof advance first to the dance! Pass this letter
on to the miners. 1 have received word that my printer will
come 1 a few days. Right now I can do nothing else. Oth-
erwise | would give the brothers enough instruction for their
hearts to become greater than all the castles and armour of the
godless evildoers on carth.

At them, at them, while the fire is hot! Do not let your sword
get cold, do not let your arms go lame! Strike — cling, clang! -
on the anvils of Nimrod. Throw their towers to the ground! As
long as [the godless] hve, it is not possible for you to be emptied
of human fear. You cannot be told about God as long as they
rule over you. At them, at then, while you have daylight! God
leads you — follow, follow! The story is already written — Mat-
thew 24, Ezekiel 34, Danmiel 74, Ezra 16, Revelation 6 — scrip-
tural passages that are all interpreted by Romans 13.

Therefore, do not let yourselves be frightened. God 1s with
you, as it 15 written in 2 Chronicles 12. God says this: “You shall
not be feartul. You shall not fear this great multicude, for it is
not your fight, but rather that of the Lord. It is not you who
fight there. Act bravely. You will see the hip of the Lord above
you." When Jehoshaphat heard these words, he fell down. Do
likewise and through God — may he strengthen you — without
tear of man and in true faith. Anien.

Dated at Miihlhausen mn the year 1525.

Thomas Miintzer, a servant of God against the godless.
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TO COUNT ALBRECHT OF MANSFELD.
FRANKENHAUSEN, 12 MAY |525. (#89)"7

Written to convert Brother Albrecht.

Fear and trembling to everyone who does evil, R omans 2{:9]. 1
pity the fact that you so evilly misuse the letters of Paul. Through
this you want to confirm the evil authorities in all respects, just
as the pope made Peter and Paul into jailers. Do you think that
the lord God in his wrath cannot arouse his uncomprehending
people to set aside tyrants, Hosea 13[:11] and 8{:4|? Did not the
mother of Christ, speaking from the holy spirit, prophesize con-
cerning you and your kind? Luke 1]:52]: ‘He toppled the mighty
from their thrones and elevated the lowly’ (whom you despise).
Have you not been able to find in your Lutheran grits and your
Wittenberg soup what Ezekiel 37[:23,26] prophesizes? And have
you not been able to taste in your Martinian manure what the
same prophet says later, Ezekiel 39{:17-20], how God conunands
all the birds of the heavens to devour the flesh of the princes
and commands the unreasoning animals to quatt the blood of the
mighty ones, as is also described in the secret Revelation 18[:2—-6]
and 19[:17-21]? Do you think that God does not set more store
on his people than on you tyrants? Under the name of Christ,
you want to be a heathen, and to cloak yourself with Paul. But
your way will be blocked. You may depend on that. 1f you want
to recognize, Daniel 7:27], that God has given power to the
community, and if you want to appear before us and justify your
faith, we will gladly give you this opportunity and regard you as a
common brother. But if not, then we will pay no respect to your
lame, insipid face, and we will fight against you as against an arch-~
enemy of the Christian faith. You may depend on that.

Written at Frankenhausen on the Friday after Jubilate [12
May] in the year 1525.

Thomas Miintzer with the sword of Gideon.
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TO THE PEOPLE OF ERFURT. FRANKENHAUSEN, 13 MAY [525. (#91)

To our dear brothers, the whole community at Erfurt.

Strength and consolation in Jesus Christ, nmost dearly beloved.
We have heard about your steadfast love and your joyful con-
version to the truth. And therefore, we want to encourage you.
You will not be defeated unless the Lutheran pap-eaters have
made you soft with their greased mercy, with which we have
much experience. Paul says that, in our times, pleasure-seeking
people cover themselves with the very best appearance of good
or of pious conduct, and yet they strive both physically and ver-
bally against the power of God. Anyone with eyes that see can
easily grasp this.

Therefore it is our urgent request of you that you no longer
give credence to lackeys [of the princes], and that you do not
let yourselves be restrained any longer from helping conumon
Christendom and combating with us the godless, villainous
tyrants.

Help us in every way that you can, with manpower and artil-
lery, so that we fulfil what God himself has commanded, Ezekiel
34[:25], where he says, ‘I will release you from those who have
beaten you with their tyranny. I will drive the wild animals from
your land.” Later God says through the same prophet in Ezekiel
39[:17-20}, ‘Come you birds of the skies and devour the flesh of
the princes, and you wild animals drink the blood of the mighty
ones.” Daniel 7[:27] also says that power shall be given to the
common people, Revelation 18[:2~6] and 19]:17-21]. Nearly
every judgment of Scripture testifies that creatures must be free
if the pure word of God is to dawn.

If you now desire truth, join with us in the circle dance that
we want to dance right now, so that we faithfully repay the blas-
phemers of God for the dirty trick they pulled on poor Chris-
tendom. Write us back your opinion, for we are well disposed
towards you, most beloved brothers.
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Written at Frankenhausen on the Saturday after jubilate [13
May]| in the year of our Lord 1525.

Thomas Miintzer for the cause of common Christendom.

Notes

SPECTRES OF MUNTZER AT SUNRISE /
GREETING THE 2IST CENTURY

This shouldn’t surprise us: Thomas Miintzer was a collateral — but
no less important — ancestor of today’s Baptsts, and many of us
have become familiar with Baptist rhetoric through the activism of
the Black church, the speeches of Martin Luther King, Jr, and the
mfluence of that rhetoric on African American culture. Think of
the highly imaginative talks of another radical orator, Malcolm X,
who in his adult life chose another religion but had grown up in
the Baptist church. Malcolm spoke out in parables (e.g., the ‘house
negro’ refusing to escape from the plantation, George Washington
bartering a slave for a barrel of molasses, etc.) and made use of
both direct and oblique biblical references that his audience could
easily recognize. Even his condemnation of the treacherous clergy
reminds us of words that Miintzer uttered four centuries earljer
and wrote in such texts as the Prague Manifesto.

‘I was in Paris about two months ago [...] Let me give you a wam-
ing, if you're goin’ over there, here’s an example: “chapeau” means
“hat”... “Oeuf” means “egg”... It’s ike those French have a different
word for everything!’, Steve Martin, A Wild and Crazy Guy, 1978.
However, bourgeois postmodernism is in the eye of the beholder,
particularly if the beholder misses the context. While the nature
of the novel was well comprehended in Europe, most Americans
didn’t get it. In the US ~ a country whose academic and literary
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milicux are heavily intoxicated with metadiscourses of all kinds
— Q was completely misunderstood. Some critics described the
experience of reading it as precisely the opposite of what Euro-
pean readers had felt. Reviewing the book for the Washington Post,
David Liss called it ‘more of an anti-novel than a novel’. Accord-
ing to him, ‘Q gives the reader the distinct impression of purposc-
fully exposing the clichéd conventions ot the historical novel and
also throwing them in the reader’s tace.” In the end, according to
Liss, it all amounted to ‘postmodern nose-thumbing’.

CHRONOLOGY OF THOMAS MUNTZER’S LIFE

Adapted from Tommaso La Rocca, Es ist Zeit. Apocalisse ¢ storia.
Studio su Thomas Miintzer, Bologna: Cappelli, 1988.

CHAPTER |

Also known as the Prague Manifesto. The text exists in four ver-
stons: a placard-like short German version (intended for a public
display that never took place), a longer German version (presented
here), a Latin version, and an untimshed Czech translation. These
notes rely mainly on Emidio Campi’s Italian edition of Miintzer’s
political writings, Peter Matheson’s edition of the Collected Writings
and Hans-Jiirgen Goertz’s biography.

2 Jan Hus (1372-1415), Czech priest burnt at the stake as a her-
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etic for theological positions (on indulgences, the nature of the
Church, and the Eucharist) that prefigure the Reformation.
Miintzer’s invocation of his name is a way of calling the Czech
people to revive his legacy of apostolic renewal and personal spiri-
tual revelation against the power of the Roman Church and the
stultitying use of scripture promulgated by clerics.

The i1dea that the soul must thoroughly empty itself of worldly and
cgoistic concerns in order to open itself up to the fear of God 1s
a constant in Mintzer’s thought, and can be related to the Chris-
tian idea of kenosis (cf. Paul’s Epistle to the Philippians). The ordeal
of sutfering is crucial in wresting the soul away from its worldly
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attachments, which is why the allegory of crucifixion and the dis-
paraging of ‘untested’ souls will play such a role in his sermons and
writings. The notion of mortification as a prercquisite of salvation
shows the influence of mystics like Johannes Tauler (1300-1361)
on Miintzer. The ‘political’ lesson of such a theology is that ‘all
relationships holding the individual in dependence on the crea-
turely world and diverting him from concentration on God must
be abolished’ (Goertz, Thomas Miintzer, 202).

This epithet possibly derives from Luther, who also linked the
Church to the Babylonian tyrant.

Cf. Song of Songs 5:2.

The subordination of scripture (the ‘cxternal Bible’) to spiritual
revelation is a mainstay of Miintzer’s thought, and a source for his
defense of a plebeian Reformation against Luther’s residual cleri-
calisin and authoritarianism.

The Biblical passage refers to the ‘lying pen of the scribes’ and to
the ‘wise’” who will be shamed, in keeping with Miintzer’s attack
on elitist and obfuscatory uses of Scripture.

Asmodeus is the demon of lust in the Christian Old Testament
Book of Tobit and the mediaeval demonological treatise Malleus
Maleficarum.

The reference is to the Eccesiastical History by Eusebius (263-339),
where the Christian chronicler Hegesippus (110-180) is quoted as
an authority on the early Church.

Cf. 2 Kings 2:15; 1 Kings 18: 18-40.

CHAPTER 2

The sermon was delivered on 13 July 1524 by Miintzer at the
castle of Allstedt, before the Duke John of Saxony (1468-1532)
and other princes. Though such sermons were customary before
a preacher could officially take up his position in a parish, in
Muntzer’s case it was a result of the authoritics” anxiety about his
year and a half of activism in Allstedt, which had gained the sup-
port of the city council. Miintzer had already clashed in 1523 with
his arch-enemy Count Ernst von Mansfeld and his ‘League of the
Elect’ had participated in the iconoclastic raid on the chapel in
Mallerbach.
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Jesus® parable of the tares is to be found in Matthew 13. Miintzer
alludes to it repeatedly to bring home the (concealed) presence of
the godless among the true believers, and the imminence of the
apocalyptic ‘harvest’ that will separate the wheat (the elect) from
the tares (those who persist in a counterfeit faith).

Matheson translates this as ‘taxed’.

Despite this rhetorical condemnation of dream interpretation, the
rest of the sernon will touch repeatedly on the right use of dreams
as vehicles of prophecy and spiritual illumination. Miintzer him-
self was beckoned to provide dream interpretation (cf. Letters #62
and 63 in The Collected Works of Thomas Miintzer). For Goertz, in
Miintzer dreams ‘become the source and the motive power of
social action’ (Thomas Miintzer, 125).

See note 3 to chapter 1.

The theme of a ‘fifth empire” where coercion i1s mixed with
extrenie decadence and corruption (symbolized by the shift from
gold to filth) is here translated by Miintzer into his inunediate
political context, in a charactenstic combination of militancy and
millenarianism.

The allusion is to the Jewish king's destruction of the idolatrous
cult of Baal and the slaughter of its adherents.

CHAPTER 3

Begun only eighteen days after the Sermon fo the Princes, the Special
Exposure (or Manifest Exposé) signals Miintzer’s irrevocable break
with the princes, and contains his first remarks on the possible
need for armed struggle. It comes after the repression of Miintzer
sympathizers in Sangerhausen and Schénwerda, as well as in the
immediate wake of the hearing in Weimar that resulted in Duke
John’s decree that the League of the Elect be dissolved, and that
Miintzer be forbidden from preaching and publishing. Matheson
notes that with the Special Exposure ‘the power issue has become
the 1ssue for Miintzer’, and that this ‘unbelievably radical text’ pro-
vides a ‘structural critique and new understanding ot Christian
authority’.

The reference 1s to Luther’s A Letter to the Princes of Saxony Con-
cerning the Seditious Spirit (1524).

6
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Annas was the first Roman-appointed Jewish High Priest of the
province of ludaea from AlD 6 to 15. Though deposed by the
Rowans he was one of the priests before whom Jesus was brought
for judgment.

Ct Matthew 17:20: “If ye have faith as a grain of mustard seed, ye
shall say unto this mountain, Remove hence to yonder place; and
it shall remove: and nothing shall be impossible unto you.’

The ‘impossible’ deification of man is a recurrent theme in
Mintzer’s theology.

A symbol of the violent power of the authorities, also used in
Miintzer’s correspondence (see letter #53 on page 103).

Caiaphas was the Jewish high priest appointed by the Romans,
serving from AID 18 to 37. According to John L1:47ff. it is he who
pushes the Sanhedrin to demand that Jesus be put to death, not
only for blasphemy, but for proclaiming himselt the Messiah.

See note 2 to chapter 2.

For Matheson, ‘what they know’ refers to the heathen’s instinc-
tive, natural knowledge, and what they repudiate is God's order.
The juxtaposition between natural reason and spiritual revelation
recurs in Miintzer's preaching.

CHAPTER 4

Written 1n a period of crisis for Miintzer (August—September
1524), which saw his exile from Allstedt, the Highly Provoked
Defence enlists his revolutionary and apocalyptic theology, as
well as his rhetorical vitriol, in a no-holds-barred retort to
Luther’s A Letter to the Princes of Saxony Concerning the Seditious
Spirit (1524).

See the reference on page 76 to ‘the clear purity of the divine
law’.

Miintzer’s correspondent John Zeiss wrote to the Duke ot Saxony
of a letter from Miintzer to the miners of Mansfeld, encouraging
them to wash their hands in the blood of the tyrants. The letter is
not extant.

Martin Luther, On Trade and Usury (1524).

For Miintzer’s liturgical work, see The Collected 1Works of Thomas
Miintzer, 162-82. ;
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In Matheson’s translation: *From now on they will shit on you
with a new logic, twisting the word of God.”

Luther advised against resistance to an article in the emperor’s edict
which set out that secular authorities should not interfere with
punishment of married clergy, as stipulated by Canon Law.

A reference to Luther’s 1523 hymn to two martyrs burnt in Brussels.
An allusion to Luther’s clash with the followers of Andreas Karl-
stadt (1486—1541) in Orlamiinde in August 1524,

Porcius Festus was the procurator of ludaca before whom the
apostle Paul had his final hearing.

A reference to the doctrine of justification by faith alone (sola fide),
rather than works.

Ct. Two Discordant and Unpleasant Imperial Edicts Concerning Luther
(1524).

A reference to the iconoclastic destruction of a chapel in Maller-
bach (the ‘goat-stall’) housing a miraculous image of the Virgin
Mary by followers of Miintzer from Allstedt on 24 March 1524.
In his interrogation, Miintzer presents himself as a witness to
what Goertz in his biography calls “a well-considered anti-clerical
action’.

Lawrence Stisse was an evangelical preacher in Nordhausen who,
Miintzer believed, pressed Luther to write his letter to the princes.
‘Unroasted’ 1s a sarcastic reference to the martyrdom of St Law-
rence on an imcandescent spit.

Duke George of Saxony (1471-1539) would later lead the repres-
sion of the peasant revolt. Miintzer’s accusation appears to have no
historical basis.

An allusion to Luther’s disputation with Johann Eck (1486-1543)
in July 1519, part of which Mintzer witnessed.

17 Johann von Staupitz (1460-1524), Vicar-General of the Augustin-

18

19

20

ian Order in Germany.

Cf. A Sincere Admonition by Martin Luther to All Christians to Guard
Against Insurrection and Rebellion (1522).

In 1522 a deformed calt had been born near Freiberg; Luther
refused to interpret this event ‘because I am not a prophet’.
Luther was summoned by Emperor Charles V (1500-1558) to the
Diet of Worms in April 1521 to account for his religious views.
The Edict of Worms, promulgated by the emperor on 25 May
1521, branded him a heretic and forbade anyone from associating
with him or his ideas.
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Duke George of Saxony and Count Frederick von Witzleben.
Miintzer was summoned on 31 July 1524 before Duke John,
who decreed the closure of Miintzer’s printing-press and the dis-
solution of the League he had established with the townspeople
of Allstedt and the miners of Mansfeld. Miintzer had described
this covenant, this ‘deterrent to the godless’, as ‘an emergency
act of self~defence, something which is admitted by the natu-
ral judgment of all rational men’ (The Collected Works of Thomas
Miintzer, 102).

Miintzer fled Allstedt on the night of August 7.

CHAPTER 5

This implies the confession was not extorted under torture. Given
the propaganda function of the text, there are doubts as to its reli-
abilicy.

Johannes Oecolampadius (1482—1531), professor of theology
at Basel, close to Zwingli, the leader of the Swiss Reformation.
Ulrich Hugwald (1496-1571), Swiss humanist scholar and Ana-
baptist.

Jacob Strauss, a preacher and opponent of usury.

Von Gehofen had been captured by the rebels and executed in
revenge for the death of one of their own. This was among the
reasons for Count Ernst von Mansfeld’s animus towards Mintzer.

CHAPTER 6

According to Matheson, this could refer to Mintzer’s expulsion
from his role as preacher in St George’s, Halle, by the Catholic
authorities after a raid by some of the people of Halle on Neu-
werk monastery, in which he might have participated. Goertz sug-
gests this is unlikely, and that the reasons for the expulsion remain
unclear.

Matheson’s translation: “The living God 1s sharpening his sickle in
me so that I will later be able to cut down the red poppies and the
little blue flowers.’
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A pupil of Miintzer, see his correspondence with Emmen of 3
September 1524 (leteer #08).

Count Emst IT of Mansfeld (1479-1531) was Miintzer’s main
political nemesis. A convinced Catholic, he reacted with predict-
able irritation to Miintzer’s agitation among the nuners and towns-
folk, as well as to Miintzer’s increasingly vituperative attacks. Atter
the rout at Frankenhausen, it was in Muansfeld's castle at Heldrun-
gen thae Miintzer was tortured and executed.

Frederick III, Elector of Saxony (1463—-1525).

Mintzer is referring here to the Edict of the Imperial government
of 6 March 1523.

Miintzer's followers in Sangerhausen, among them members of
the Allstedt league, were being pressured and persecuted. Miintzer,
still exercising caution, tried to restrain them while threatening the
local authorities with dire consequences if they continued on this
path: ‘I will speak against you, sing against you. write against you,
I will do the very worst that T can think up’ (The Collected Works
of Thomas Miintzer, 85).

A reference to the leagues, alhances or covenants that Mintzer had
helped to establish.

Reichart (1485/6—1575) was a leading higure in the League of the
Elect and in the Council of Allstedt.

Under the control of Fredenick von Witzleben, who helped to put
down the peasants’ revolt.

A reference to Miintzer's letter to Duke John of 13 July 1524,
where he pleaded for his right to print his sermons and to rebut in
public the accusations against him.

For an account of the situation Mintzer is responding to, see
Goertz, Thomas Miintzer, 130-31.

Reefers either to Connterfeit Iaith or to the Special Exposure of False
Faith.

The letter 1s written in the tirst person plural, suggesting collective
authorship. The manuscnipt copies were headed A writing of the
rebel horde to the Nordhausen Council”.

The letter was sent from Mithlhausen, also an imperial city.
Count Albrecht von Mansfeld (1480-1560), a supporter of Luther.
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