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3. A healthy, balanced ecosystem, including human and
nonhuman inhabitants, must maintain diversity. Ecologically,
environmental simplification is as significant a problem as
environmental pollution. Biological simplification, i.e., the
wiping out of whole species, corresponds to reducing human
diversity into faceless workers, or to the homogenization of taste
and culture through mass consumer markets. Social life and
natural life are literally simplified to the inorganic for the
convenience of market society. Therefore we need a decentralized
global movement that is founded on common interests yet
celebrates diversity and opposes all forms of domination and
violence. Potentially, ecofeminism is such a movement.

4. The survival of the species necessitates a renewed understanding
of our relationship to nature, of our own bodily nature, and of
nonhuman nature around us; it necessitates a challenging of the
nature-culture dualism and a corresponding radical restructuring
of human society according to feminist and ecological principles.
Adrienne Rich says, “When we speak of transformation we speak
more accurately out of the vision of a process which will leave
neither surfaces nor depths unchanged, which enters society at
the most essential level of the subjugation of women and nature
by men. . .. "?

The ecology movement, in theory and practice, attempts to speak
for nature—the “other” that has no voice and is not conceived of
subjectively in our civilization. Feminism represents the refusal of the
original “other” in patriarchal human society to remain silent or to be
the “other” any longer. Its challenge of social domination extends
beyond sex to social domination of all kinds, because the domination
of sex, race, and class and the domination of nature are mutually
reinforcing. Women are the “others” in human society, who have been
silent in public and who now speak through the feminist movement.

Women, Nature and Culture: The Ecofeminist Position

In the project of building Western industrial civilization, nature became
something to be dominated, overcome, made to serve the needs of
men. She was stripped of her magical powers and properties and was
reduced to “natural resources” to be exploited by human beings to
fulfill human needs and purposes which were defined in opposition to
nature (see Merchant, who interprets the scientific revolution as the
death of nature, and argues that it had a particularly detrimental effect
on women.)4 A dualistic Christianity had become ascendant with the
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earlier demise of old goddess religions, paganism, and animistic belief
systems.” With the disenchantment of nature came the conditions for
unchecked scientific exploration and technological exploitation.® We
bear the consequences today of beliefs in unlimited control over nature
and in science’s ability to solve any problem, as nuclear power plants
are buile without provisions for waste disposal, and satellites are sent
into space without provision for retrieval.

In this way, nature became “other,” something essentially different
from the dominant, to be objectified and subordinated. Women, who
are identified with nature, have been similarly objectified and
subordinated in patriarchal society. Women and nature, in this sense,
are the original “others.” Simone de Beauvoir has clarified this
connection. For de Beauvoir, “transcendence” is the work of culeure,
it is the work of men. It is the process of overcoming immanence, a
process of culture-building that is based on the increasing domination
of nature. It is enterprise. “Immanence,” symbolized by women, is
that which calls men back, that which reminds man of what he wants
to forget. It is his own link to nature that he must forget and overcome
to achieve manhood and transcendence:

Man seeks in woman the Other as Nature and as his fellow being.
But we know what ambivalent feelings Nature inspires in man. He
exploits her, but she crushes him, he is born of her and dies in her;
she is the source of his being and the realm that he subjugartes to his

will; Nature is a vein of gross material in which the soul is im risoned,
and she is the suEreme reality; she is contingence and 1dea, the hinite

and the whole; she is what opposes the Spirit, and the Spirit itself.
Now ally, now enemy, she appears as the dark chaos from whence
life wells up, as this life itself, and as the over-yonder toward which
Iife tends. Woman sums up Nature as Mother, Wife, and Idea; these

forms now mingle and now conflict, and each of them wears a double
visage.

For de Beauvoir, patriarchal civilization is about the denial of men’s
mortality—of which women and nature are incessant reminders.
Women's powers of procreation are distinguished from the powers of
creation—the accomplishments through the vehicles of culture by
which men achieve immortality. And yet this transcendence over
women and nature can never be total: thus the ambivalence, the lack
of self without other, the dependence of the self on the other both
materially and emotionally. Thus develops a love-hate fetishization of
women’s bodies, which finds its ultimate manifestation in the sado-
masochistic, pornographic displays of women as objects to be subdued,
humiliated, and raped—the visual enactment of these fears and desires.
(See Griffin, Pornography and Silence, for a full development of the
relationship between nature-hating, women-hating, and pornography.)®
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Similarly, ecology requires a feminist perspective. Without a
thorough feminist analysis of social domination that reveals the
interconnecte  roots of misogyny and hatred of nature, ecology remains

“an abstraction: it is incomplete. If malé ecological scientists and social

ecologists fail to deal with misogyny—the deepest manife: ion of
nature-hating in their own lives—they are not living the ecological
lives or creating the ecological society they claim.

The goals of harmonizing humanity and nonhuman nature, at both
the experiential and theoretical levels, cannot be attained without the
radical vision and understar ng available from feminism. The twin
concerns of ecofeminism—human liberation and our relationship to
nonhuman nature—open the way to developing a set of ethics required
for decision-making about technology. Technology signifies the tools
that human beings use to interact with nature, including everything
from the digging stick to nuclear bombs.

Ecofeminism also contributes an understanding of the connections
between the domination of persons and the domination of nonhuman
nature. Ecological science tells us that there is no hierarchy in nature
itself, but rather a hierarchy in human society that is projected onto
nature. Ecofeminism draws on feminist theory which asserts that the
domination of woman was the original domination in human society,
from which all other hierarchies—of rank, class, and political power—
flow. Building on this unmasking of the ideology of a natural hierarchy
of persons, ecoferninism uses its ecological perspective to develop the
position that there is no hierarchy in nature: among persons, between
persons and the rest of the natural world, or among the many forms
of nonhuman nature. We live on the earth with millions of species,
only one of which is the human species. Yet the human species in its
patriarchal form is the only species which holds a conscious belief that
it is entitled to dominion over the other species, and over the planet.
Paradoxically, the human species is utterly dependent on nonhuman
nature. We could not live without the rest of nature; it cowld live
without us.

Ecofeminism draws on another basic principle of ecological science—
unity in diversity—and develops it politically. Diversity in nature is

I necessary, and enriching. One of the major effects of industrial
technology, capirtalist or socialist, is environmental simplification.
Many species are simply being wiped out, never to be seen on the
earth again. In human society, commodity capitalism is intentionally
simplifying human community and culture so that the same products
can be marketed anywhere to anyone. The prospect is for all of us to
be alike, with identical needs and desires, around the globe: Coca Cola
in China, blue jeans in Russia, and American rock music virtually
everywhere.
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Few peoples of the earth have not had their lives touched and changed
to some degree by the technology of industrialization. Ecofeminism as
a social movement resists this social simplification through supporting
the rich diversity of women the world over, and seeking a oneness in
that diversity. Politically, ecofeminism opposes the ways that
differences can separate women from each other, through the
oppressions of class, privilege, sexuality, and race.

The special message of ecofeminism is that when women suffer
through both social domination and the domination of nature, most
of life on this planet suffers and is threatened as well. It is significant
that feminism and ecology as social movements have emerged now, as
nature’s revolt against domination plays itself out in human history
and in nonhuman nature at the same time. As we face slow
environmental  poisoning and the resulting environmental
simplification, or the possible unleashing of our nuclear arsenals, we
can hope that the prospect of the extinction of life on the planet will
provide a universal impetus to social change. Ecofeminism supports
utopian visions of harmonious, diverse, decentralized communities,
using only those technologies based on ecological principles, as the
only practical solution for the continuation of life on earth.

Visions and politics are joined as an ecofeminist culture and politics
begin to emerge. Ecofeminists are taking direct action to effect changes
that are immediate and personal as well as long-term and structural.
Direct actions include learning holistic health and alcernate ecological
technologies, living in communities that explore old and new forms
of spirituality which celebrate all life as diverse expressions of nature,
considering the ecological consequences of our lifestyles and personal
habits, and participating in creative public forms of resistance,
including nonviolent civil disobedience.

Toward an Ecofeminist Praxis: Feminist Antimilitarism

Theory never converts simply or easily into practice: in fact, theory
often lags behind practice, attempting to articulate the understanding
behind things people are already doing. Praxis is the unity of thought
and action, or theory and practice. Many of the women who founded
the feminist antimilitarist movement in Europe and the United States
share the ecofeminist perspective I have articulated. I believe chat the
movement as I will briefly describe it here grows out of such an
understanding. For the last three years I have been personally involved
in the ecofeminist antimilitarist movement, so the following is a first-
hand account of one example of our praxis.

The connections between violence against women, a militarized
culture, and the development and deployment of nuclear weapons have
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A New Movement,
A New Hope:
East Winc , West Wind,
and the Wind from the South

Corinne Kumar D’Souza

The Universal Mode

The Third World has, for too long, accepted as its rubric of reference
a worldview that has hegemonized its cultures, its civilizations, decided
its development model, its aesthetic categories, outlined its military
physiognomy, determined its science and technology, its nuclear
options. It is a cosmology constructed of what has come to be known
as “universal” values: a universal worldview that has subsumed the
civilizations of the Third World in its Eurocentric mode; a universal
world order that has subjugated women in its androcentric fnatrix; a
universal cosmology that is both imperialist and patriarchal.

This concept of “universalism” has its foundations in the political
creed and philosophy of European liberal thought which proclaimed
the ushering in of the industrial mode of production. The political
philosophers emphasized the importance of private endeavor, private
interests, private profits: competition and utilitarianism were its
cornerstones. A philosophy based on the concept of possessive
individualism generated an image of an individual who owed nothing
to society. The individual was a product of the machinations of the
market economy, and human labor—Ilike every other commodity,
could be bought and sold, beaten and used. A philosophy whose
ideological and political roots were embedded in the specific historical
context of the culture of the West: what qualified it then to be termed
“universal”?

This reductionist vision of the world in which the center of the
world was Europe and, later, North America (the West) encapsulated
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