Anarchism 1in Germany

Vol. I: The Early Movement

by

ANDREW R. CARLSON

The Scarecrow Press, Inc.
Metuchen, N. J. 1972



Copyright 1972 by Andrew R. Carlson

ISBN 0-8108-0484-0

Library of Congress Catalog Card Number 78-186946



For Linda






Preface

A rich literature exists on the German Social Democratic
movement which attempts to explain the role of the German
working class in the Wilhelmian Reich. A notable omission in
this literature is the lack of serious studies on anarchism, which
in many respects parallels the development of the Social Demo-
cratic Party in Germany. This book seeks to add a new dimension
by providing a narration and analysis of the anarchist experience
in Germany during the period 1830-1889, with emphasis on the
years 1878-1889. The present volume is the first half of a two-
volume work on anarchism in Germany. The second volume will
cover the period 1890-1933.

I would like to thank Professor Vernon L, Liditke who pointed
out to me the need for a study of the German anarchist movement,
This study has benefited from his criticism, suggestions and
generous assistance. My work was aided by the Interlibrary
Loan and Photoduplication Departments of many libraries. I
would like to extend my gratitude to the Interlibrary Loan De-
partment of the Michigan State University Library and to Mrs.
Mary J. Thurman of the Interlibrary Loan Department of Eastern
Kentucky University. The following libraries supplied me with
microfilm copies of rare newspapers, pamphlets, and books:
University of Chicago, Newberry Library, Midwest Interlibrary
Loan Center, University of Wisconsin, University of Minnesota,
University of Michigan, Yale University, Harvard University,
Princeton University, The Library of Congress, New York Public
Library, The Hoover Institute on War, Peace and Revolution,
Columbia University, University of Illinois, The British Museum,
Bayerische Staatsbibliothek, and the International Institute of
Social History in Amsterdam. Mr. Edward Weber, curator of
the Labadie Collection at the University of Michigan, should be
singled out for his assistance in supplying materials. I am also
in debt to Dr. Trumpp of the Bundesarchiv, Koblenz: Dr. Weiss,
director of the Bayerische Hauptstaatsarchiv, Abteilung II,
Geheimes Staatsarchiv; Dr. Scherl, Oberarchivrat Bayerische
Hauptstaatsarchiv, Abteilung V, Staatsarchiv fiir Oberbayern;
the staff of the Staatsarchiv, Ludwigsburg; Dr. Ewald, Oberarc-
hivrat Staatsarchiv, Hamburg; and the staffs of the Hessisches
Hauptstaatsarchiv, Wiesbaden; Staatsarchiv Sigmaringen;
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Staatsarchiv Mlnster; Niedersichsische Staatsarchiv, Osnabrlick.
A special thanks is due to the staff of the Deutsches Zentralarchiv,
Merseburg; the Staatsarchiv Potsdam, and the Ministerium des
Innern, Ministerrat der Deutschen Demokratischen Republik.

Of all the persons associated directly or indirectly with this

book, none deserves more appreciation than my wife, Linda, who
painstakingly typed the many drafts of the manuscript.
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Introduction

There is a sizeable body of opinion that there was little
anarchism in Germany and that those anarchists there were
contributed nothing to anarchist thought. A similar view contends
that the German anarchist movement was ineffectual and mean-
ingless so far as producing any lasting results are concerned.
G.D.H. Cole writes: '"In Germany Anarchism never took hold;

... after Johann Most and Wilhelm Hasselmann had left the coun-
try, German anarchism lacked leaders, and the Germans made
no significant contribution to Anarchist theory."1 Der grosse
Brockhaus states: 'In Germany on the other hand [as compared
to other countries] there were only insignificant anarchists.'2
James Joll in his recent book relates: "In Germany ... the anar-
chist were limited to those individuals who had been in direct
contact with the followers of Bakunin and Guillaume in the Jura."
After the assassination of police President Rumpf in 1885

Anarchist ideas in Germany soon virtually vanished,
except among a few bohemian intellectuals such as
the Bavarian writer, Gustav Landauer, and a few
dissident Social Democrats who were expelled from
the socialist party for advocating direct revolutionary
action.3

This is the only time Landauer's name is mentioned in
Joll's book. Erich Miihsam is not mentioned at all and Rudolf
Rocker is accorded only two references in the text. Joll's book
is not unusual in this respect. Landauer, the anarchist, until
recently was nearly a forgotten figure in Germany, although
Landauer, the Shakespearean scholar, has continued to be very
much alive.4

The Proud Tower, which Barbara Tuchman avers is a
""portrait of the world before the war, 1890-1914," dismisses
anarchism in Germany with the following remarks:

That sovereign [William] II had little to fear, however,
from the Anarchists of his own country, for the last
two who had attempted to kill his grandfather [attempts
by Hobdel and Nobiling on the Life of William I in 1878]

1



2 Anarchism in Germany (I)

were the last and the only activists. Otherwise, Ger-
man Anarchists remained theorists, except for those
who got away to America. Germans were not fit for
Anarchism, as Bakunin had said with disdain, for with
their passions for Authority, '"they want to be at once
both masters and slaves and Anarchism accepts
neither."5

Although over one-tenth of the book is devoted to a discussion

of anarchism, this short statement is the only mention of the
anarchist movement in Germany., To substantiate the contention
that the Germans were not "fit for anarchism,' Tuchman quotes
Mikhail Bakunin. It would seem to be incongruous to cite Bakunin,
whose remains had been molding since 1876, as an authority for
the susceptivity of the German people to anarchism for the

years 1890-1914. Tuchman's remarks on the German anarchist
movement are shallow and misleading as this study will demon-
strate.

In the respected German encyclopedia, Handworterbuch
der Staatswissenschaft, Karl Diehl writes:

In comparison to the Romance countries the anarchist
movement in Germany was never to attain great im-
portance. To be sure, the ideas of individualist anar-
chism found here in Stirner, one of their important
advocates. Anarchist ideas evoked a certain amount
of theoretical interest and discussion. But the anar-
chist movement in Germany never achieved any signif-
icant political activity, nor did the group organizations
at any time approach a numerical size which could be
considered important. Unquestionably the rigid cen-
tralization in the Social Democratic organization,
which dominated the workers' movement and rejected
all anarchist particularism, contributed to this.6

The French encyclopedia, La Grande Enclopédie, relates that

Contrary to the countries about which we have been
speaking, France, Spain, Italy, Switzerland, Belgium,
it is not from the Hague Congress of 1872, at which
time the dispute between Marx and Bakunin resulted
in a division of the International, that one must trace
the origins of the beginning of the anarchist movement
in Germany. It is much later, after the assagsination

BERORIT N



Introduction 3

attempts of Hodel [May 11, 1878] and Dr. Nobiling
[June 2, 18 78], upon Emperor William, and after the
enactment of the Socialist Law [October 21, 1878],

that the division of the German socialist party resulted,
less among authoritarians and anarchists than between
parliamentarians and revolutionaries, moderates and
extremists.”

There are grains of truth in both of these statements,
but mainly they are misleading. The German anarchists did
more than sit around beer gardens discussing the theoretical
aspects of anarchism. There were groups that were large enough
to be considered important. There were German anarchists
active in both Germany and the International long before the
assassination attempts of 1878.

I am of the opinion that anarchism did play a role in
shaping the destiny of Germany in the 19th and 20th centuries.
However, this influence cannot be seen if one examines only the
positive attainments of the anarchists in Germany. If, on the
other hand, one examines their negative influence he will soon
discover that many suppressive measures were enacted as a
result of an anarchist deed. The Socialist Law, prompted by two
attempts on the life of William I in 1878, was the first such
measure. This measure affected not only the anarchists, but
everyone who was interested in developing a responsible parlia-
mentary government in Germany.

Substantial amounts of materials are available on the
leading anarchist figures such as Bakunin, Proudhon, Godwin,
Kropotkin, Malatesta, Goldman, Tolstoy, Reclus, Tucker, and
Stirner. A great deal of research is required to locate material
on the lesser-known, though important, anarchist figures. There
is on the other hand a considerable body of material available on
Landauer, Mthsam, and Rocker but, again, to locate it requires
patient searching. The great figures have been studied in depth
many times. The lesser known '"characters' and organizations
have been all but forgotten except in the crumbling pages of
some little-known anarchist monthly of which only one copy is to
be found in the entire world. Many of the anarchist newspapers
had a small circulation and were printed on such cheap paper
that they have not survived the ravages of time. Thisis also
true of the pamphlets of the anarchists which were so important
in spreading their message. Further information on this problem
can be found in the bibliography. Suffice it to say that the large
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mass of periodical and documentary material on the subject of
anarchism in Germany has scarcely been touched by any scholar.

A serious study of anarchism is virtually impossible
unless one has access to a large number of anarchist newspapers
and pamphlets. Peter Kropotkin (1842-1921) points out the
reason., (Kropotkin does not here refer to our present-day con-
cept of socialism, but to that of the 19th century, when many
anarchists considered themselves to be socialists.)

Socialistic literature has never been rich in books. It
is written for workers, for whom one penny is money,
and its main force lies in its small pamphlets and its
newspapers. Moreover, he who seeks for information
about socialism finds in books little of what he requires
most. They contain the theories or the scientific
arguments in favor of socialist aspirations, but they
give no idea how the workers accept socialist ideals,
and how the latter could be put into practice. There
remains nothing but to take collections of papers and
read them all through, the news as well as the leading
articles, the former perhaps even more than the latter.
Quite a new world of social relations and methods of
thought and action is revealed by this reading, which
gives an insight into what cannot be found anywhere
else, namely, the depth and the moral force of the
movement, the degree to which men are imbued with
the new theories, their readiness to carry them out in
their daily life, and to suffer for them. All discussions
about the impracticability of socialism and the neces-
sary slowness of evolution can only be judged from a
close knowledge of the human beings of whose evolution
we are speaking. What estimate of a sum can be made
without knowing its components ?8

Kropotkin's assertion that it is necessary to read anar-
chist newspapers and pamphlets in order to understand anarchism
is perfectly true. Such German anarchist ephemerae are to be
found in many of the larger libraries, but no single library
possesses what could be called a large collection. Therefore,
the researcher is forced to comb the libraries of the world to
have access to a sufficient amount of this type of material.

Perhaps it is for this reason that there is no general
work on the subject of anarchism in Germany. Nothing of
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significance, in the historical sense, has been written since Max
Nettlau's multi-volume history of anarchism; he presents little
material on the movement in Germany and nothing for the period
after 1886.9 Another difficulty facing the researcher on anar-
chism in Germany is the unavailability of any bibliographies
covering the materials published on the subject. The only bib-
liographies which make an attempt at covering the subject are
dated and sometimes inaccurate or misleading.10

Still another problem in this study is the unreliability of
sources: such an anarchist writer as Johann Most for example
are not entirely reliable. Many articles written by Most were
for the purpose either of glorifying or vilifying some person.
And too, anarchist historians, true to their belief in anarchism,
make poor historians of the movement. They tend to ramble
and they lack the degree of personal detachment necessary to
write a substantial work of history. In certain cases, contem-
porary histories of the anarchist movement were written by
paid police agents. Needless to say their accounts are not with-
out bias. Accounts by socialist writers, who viewed the anar-
chists as their opponents, also are written with a slanted view-
point. And bourgeois writers usually write with a less than
complete understanding of anarchism.

Police files, too, must be used with caution. Government
officials in Germany were slow to acknowledge publicly that
there was a difference between anarchism and socialism.
Separate files on anarchism were not established until 1884,
Prior to this they were grouped with socialist activity. In some
cases a government official would continue to maintain publicly
that there was no difference between anarchism and socialism,
while in his personal correspondence he acknowledged a differ-
ence.

In the final analysis the sources dealing with anarchism
are no better or no worse than those on any other topic. Parti-
ality and bias enter into practically all writing, and police
reports—not only on anarchism, but in other areas—are not
the most perceptive material. The burden of separating fact
from fiction was at times a particularly exasperating problem.
No piece of evidence cited in the present work was accepted at
face value until it could be substantiated by another independent
source.

Another problem in relation to sources is the near lack
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of extant writings by persons who participated in anarchist activ-
ity in Germany in the 1870's and 1880's. Many of them died
early and violent deaths. The great majority of them were
ordinary working men who are not noted for Nachlass that
amounts to much. Furthermore, of necessity, the movement

was an underground one of occasional meetings of members of
various groups. To a great extent tracing the German anarchists
in the 1870's and 1880's is like following the trail of a fox in the
melting snow. Patches are available, patches have been swallowed
up entirely by time. Accounts of activity by participants for the
most part do not exist. It would have been dangerous to put

down on paper admission to complicity in a crime committed in
Germany, even if living abroad, for this would have precluded
returning to the Fatherland.

It is a mistake to think of the anarchist movement in
Germany as a single coherent movement which exerted a contin-
uing force. Anarchists in Germany covered the entire spectrum
of anarchist thought: from highly individualistic to communistic
anarchists. The diversity in philosophy led to the establishment
of many small splinter groups. Often a group would come into
being, gain a reasonably good-sized following and then fall into
demise without having affiliated itself with the other anarchist
groups. However, all anarchists in Germany acknowledged a
common brotherhood. Additionally, there were numerous indivi-
duals who can be considered as being on the fringe of the move~-
ment. There were those who transfered their allegiance, in
part, from the Social Democrats to the anarchists. Among the
rank-and-file followers there was much moving back and forth
between socialism and anarchism, depending upon the mood and
circumstances of the individual involved. Complicating this
already difficult problem were groups such as the Independent
Socialists, who sometimes worked in close collaboration with
the anarchists.

Many of these people, who walked in the penumbra between
anarchism and socialism, cannot be labeled either anarchist or
socialist. Professor Lombroso of Turin University was able to
solve the problems of definition and categorization. After having
studied many anarchists he concluded that anarchists possessed
certain well-defined physiological characteristics which were
easily discernable; for example, exaggerated plagiocephaly,
facial asymmetry, cranial anomalies (ultrabrachycephaly), large
jaw bone, exaggerated zygomas, enormous frontal sinus,
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anomalies of the eyes, ears, nose and teeth, anomalous coloration
of the skin, and neuro-pathological anomalies.11

This idea seems ludicrous today but around the turn of
the century Professor Lombroso's theories were considered to
have a scientific basis. Turin University at the time was a
leading center for the study of criminology. Lombroso's theories
" were internationally respected and discussed at the World Con-
ferences of Criminal Anthropologists which were held at Turin
University. Lombroso was of the opinion that, although the
anarchists possessed criminal physiognomies, they were not
common criminals and thus should not be punished in the same
way. He was of the opinion that their hereditary anomalities
was the primary reason why they turned to anarchism.

Anarchism, as a philosophy, has a certain stigma attached
to it. The word itself has a bad connotation. Anarchy has come
to mean chaos, although this is not the view of anarchists. To
them it is a well-ordered system which can be achieved. On the
whole the anarchists were not insane neurotics, as they are often
pictured—though some of the terrorists undoubtedly were. The
great majority of them regarded anarchism as the only method
of ameliorating the wrongs of modern society. Revolution held
out the hope to the masses of an immediate end to their misery.

Anarchism has a certain negativeness about it as viewed
from any contradictory philosophical point of view. As a theory
it is full of inconsistencies which are apparent even to the anar-
chists themselves. There is no single theory which must be
accepted by all anarchists for this would be a fundamental viola-
tion of the anarchist creed itself.

The question of what is a German was another problem
which had to be dealt with in this book. The solution was to
consider as Germans all people born in the area that became
known in 1871 as the German Reich. It is apparent that this is
an expedient answer to a difficult problem; but not a satisfactory
one. The anarchists discussed in this study were born before
Bismarck's creation of the German Reich. There are large
numbers of people who share the German culture who were left
out of the Reich: e.g., the German-speaking Czechs, Austrians,
and Swiss. There is a certain affinity and a great deal of coop-
eration and working together among these three nationalities
with those who come from within the borders of the Reich. The
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German anarchists felt no great ties of sentiment to the Reich.
By its very nature anarchism is international rather than nation-
al. The German anarchist sections in Switzerland and London
were composed of exiles from the Reich, mixed in with Swiss,
Czechs, and Austrians. At times, in this study, it was necessary
to include Germans who were born outside the confines of the
Reich. This was done only when it was necessary to explain
more fully the actions of the German anarchists. The German
anarchists played an important part in the rise of anarchism in
Austria and the development of radicalism in the United States;
however, lengthy examinations of these topics, interesting though
they may be, are well beyond the scope of this study.

The exact number of sympathizers the anarchists had in
Germany will never be known, but circulation statistics have
been obtained for many anarchist newspapers. In Germany it
was more difficult than in other European countries to publicly
profess anarchism. This was especially true in Prussia where
administrative and police efficiency maintained a close scrutiny
of all suspicious activities. A Berlin police official related to a
correspondent of the London Times that in Germany anarchists
were controlled through the system which required all "new-
comers to a locality ... to register their names and addresses
with the police." He went on to say that "Berlin police are ex-
soldiers who know how to behave in a moment of danger." He
also related that '"restrictions on immigration' into Germany
helped to keep the foreign anarchist element out of the country.12

The difficulty of being an anarchist in Germany is further
accentuated by the fact that it was common practice for police
spies to attend all meetings suspected of espousing the cause of
radicalism. After the meeting adjourned the spy wrote up detailed
reports of what was said at the meeting and who was in atten-
dance. The police kept long lists of people suspected of being
anarchists. Many anarchist cells and anarchist periodicals were
smothered while still in the embryonic stage. It was customary
practice to confiscate an issue of a newspaper if it contained an
article that was offensive to the government.13

Today, we view anarchists as excessive, romantic,
dreamers of impractical schemes which could never be put into
practice. In the latter quarter of the nineteenth-century they
were not viewed in this way by many of the poor, to whom the
total revolution which the anarchists promised held out the only
hope of any immediate improvement of conditions. Life among
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the poor urban proletariat was short and at best "brutish." To
a sizeable proportion of the lower class, the piecemeal conces-
sions of the bourgeois- and aristocrat-dominated governments
came too slowly, as did socialist programs which held hope only
for the future. Only the anarchist revolution held any hope of
an immediate change in their desperate condition. Perhaps the
surprising fact is not that there were anarchists in the 1880's,
but that there were not more of them.

For some unknown reason, as noted above, historians
have tended to dismiss anarchism in Germany as an insignificant
force in the development of the German nation in the nineteenth
century. This is probably due to looking at things in a "normal"
way. Historians and writers tend to look for positive political,
economic, and social achievements. Anarchists are, by nature,
apolitical. Economically and socially they are an anachronism
to historians, whether they be bourgeois or Marxist. In the fields
of politics, economics, and social legislation the anarchists
achieved nothing; nor did they try. Such ventures are anathema
to the spirit of anarchism.

It is difficult if not impossible for writers to think about
anarchism in terms other than political. Even Johann Most had
this difficulty. For a long time he thought of anarchism as a
political philosophy. Anarchism is apolitical and this must be
kept in mind. Yet bourgeois and socialist historians point out
the lack of definite political programs and political organizations
among the anarchists without realizing the apparent contradiction
in their words; the word political is alien to the vocabulary of a
true anarchist.

As a force, the anarchists in Germany exerted power all
out of proportion to their numbers. Prior to 1890 they achieved
little in the way of success, in numerical strength, but neverthe-
less they aroused sufficient anxiety to bring into being repressive
legislation which restricted the activities of everyone interested
in reforming the monarchial system in Germany. Credit for
improving the social condition of the poor in Germany is usually
given to either the monarchial government or the socialists,
depending on one's point of view. If credit is to be given, some
of it must go to anarchists, who though unsuccessful in their
immediate objectives of creating a new society either by revolu-
tionary or peaceful means, nevertheless made it apparent to the
government that concessions had to be made to assuage the
masses.
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This study was undertaken with the belief that it would
be more than a mere cataloging and description of the activities
of the German anarchists, although their recorded activities are
of sufficient color and embellishment to warrant such a narrative.
It was done with the belief that the anarchists exerted a substan-
tial force on the development of Europe in the 19th century, and
that perhaps in no other country is this force more demonstrable
than in Germany, which most writers and historians have felt
was free from anarchist activity.

Even though there were differences of opinion, among
the German anarchist groups there was nevertheless general
agreement that social conditions in Germany needed to be
changed. They were of the opinion that meaningful reforms
could not be accomplished through parliamentary means. In
this respect, perhaps, the anarchists were able to see more
clearly than the Social Democrats that Germany could not be
reformed by electing representatives to the Reichstag. The
systems needed to be changed, but the anarchists offered to
feasible alternatives.
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their subscription copies before the issue appears on the street
for sale to the general public. Usually the confiscation was
carried out before the papers reached the newsstands; however,
German police found it more difficult to seize subscription co-
pies. German postal regulations prohibited capricious seizure
and opening of the mails. Anarchist newspapers were usually
small enough that they could easily be mailed in an ordinary
brown paper envelope and thus were not conspicuous. Material
will be introduced later to point out the role of police spies.
This material is mainly from the archives in Bavaria and Prussia
as well as material from the German Foreign Office.



Chapter 1

SPIRITUAL ANCESTORS OF THE
GERMAN ANARCHISTS1

All movements in history once they become established
make an attempt to ferret out their spiritual ancestors. If the
movement turns out to be a pernicious one, as in the case of the
Nazi movement, this arduous task will be done for them by
historians both real and pseudo. The German anarchists are no
exception to this rule. They sought to find their progenitors in
the German radicals of the 1830's and 1840's. The German
government often confirmed their suspicions by confiscating an
issue of an anarchist newspaper carrying a reprint of an article
written by one of these alleged ancestors.

Many anarchist historians find in the 16th century German
Peasant War the first signs of the kind of social criticism which
ends in anarchism. Both Joll and Woodcock are of the opinion
that too much is made of this relationship by anarchist histori-
ans.2 It would be futile to argue whether Thomas Mtintzer and
Frederick Schiller were predecessors of the anarchist movement
in Germany. One has only to leaf through an anarchist newspaper
to find the names of Schiller (1759-1805), Goethe (1749-1832),
Lessing (1729-1781), and Heine (1797-1856) appearing again and
again.3 Many German anarchists would like to place Frederick
Schiller at the head of the list of their spiritual precusors. Max
Nettlau, in his Bibliographie de 1'anarchie, lists many of
Schiller's works as belonging in the 18th-century German anar -
chist movement. It is true that the German literature of the
18th-century, especially the works of Goethe, Lessing, Heine,
and Schiller, are permeated by a strong current of liberal ideas.
This can be seen by reading two of Schiller's works, Sturm und
Drang and Die Riuber.4

Early anarchist thought in Germany came from two
sources: native German thinkers and the influence of Proudhon.
Patterns of thought similar to anarchism began to develop in
Germany in the 18th century. Max Nettlau called Die Ideen zu
Vinem Versuch die Grenzen der Wirksamkeit des Staates zu
Bestimmen (written by Wilhelm von Humboldt (1792-1835) in

13
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1792) a ""strange mixture of essentially anarchist ideas and
authoritarian prejudices."5 Klaus Epstein, in tracing the origins
of German conservatism, related: "Some radicals did not stop
at repuéblican demands, but went on to advocate outright anarchist
ideal."

In the 1840's the battle between socialism and anarchism
had not been fought yet and so no clear line divided them. The
German anarchists did not become reconciled to the fact that
they could not work with the German socialists until the Erfurt
Party Congress in 1891. In the International this fact was not
accepted by the anarchists until the International Congress held
in London in 1896. In the 1840's writers still referred to anar-
chists as "anarchist-socialists."7 When Kropotkin started his
paper Le Révolté in Geneva on February 22, 1879, he placed on
its masthead "Organ Socialiste." This subtitle was continued
until March 2, 1884, when it was changed to "Organ Anarchiste,"
only to be replaced by the subtitle "Organ Communiste-Anar-
chiste' on April 13, 1884.

The German anarchists in constructing their family tree
would include all the individuals mentioned in this chapter. For
this reason, and no other, this chapter is included. The brief
biographical sketches which follow are not intended to include
all the facets and tenets of the thought of the person discussed.
Enough bibliography is presented to point the way toward a more
complete study of each individual discussed, should one desire
to pursue such a study. Only that part of his thought which
touches on or influenced anarchist development is covered.
Wilhelm Marr and Karl Grin, of all the persons discussed,
could probably come the closest to being called true anarchists.
It should be noted that one would be hard pressed to find a thread
of continuity from the people discussed in this chapter to the
anarchist of the 1870's, even though later anarchists looked back
on them as their legitimate ancestors in the German anarchist
movement. A number of them are noted for other achievements,
and other patterns of thought. It is not generally known or usually
brought out that many of them went through a stage when their
thoughts either resembled or espoused anarchism.

Ludwig Borne (1786-1837) is, in the opinion of Gustav
Landauer, one of the earliest of the German whose thought is
anarchist in nature.8 Bbrne, as Landauer admits, was not an
anarchist; however, his thought processes to a certain extent
paralleled theirs. A political pamphleteer and satirist, Borne
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was born in Frankfurt-am-Main, the son of a Jewish banker. He
studied medicine at the University of Berlin, Halle and Heidel-
berg. While he was at Heidelberg he turned to the study of
""'political economy and the science of government," as it was
called at the time. He continued these studies at Giessen and
then worked for a few years as a government official in his
hometown of Frankfurt. B6rne decided that the boring routine
of a government office was not for him and he turned to writing
for a living. In 1818 he renounced his Hebrew name L6b Baruch
and started on a career as a publicist, publishing a number of
political journals which were quickly suppressed. The most
famous, Die Wage. Blitter fiir Blirgerleben, Wissenschaft und
Kunst, appeared during the years 1818-1821.

Borne was an able and caustic critic of the political
conditions in Germany and after Die Wage was discontinued in
1821 he led a restless life in Paris, Heidelberg, Frankfurt-am-
Main Berlin, and Hamburg. In 1830, after the July Revolution,
he went back to Paris where he reestablished Die Wage under
the French title La Balance for the purpose of promoting a
closer intellectual union between France and Germany. Landauer
concluded that to Bérne anarchism meant the downfall of the
government and the breakup of the state. This is based on a
book which Bérne published in Paris in 1825 entitled Nouvelles
lettres provinciales, ou lettres écrites par un provincial & un de
ses amis, sur les affaires du temps. In this book Borne ex-
pressed opinions with which the anarchists would have no quarrel:

The state is the bed of Procustus [legendary highwayman
of Attica, who tied his victims upon an iron bed, stretch-
ing or cutting off their legs to fit its length]in which
men are stretched or mutilated to fit. The state, which
is the cradle of humanity, has become its coffin. The
state is at the same time, God and Priest, and for

which the sanctimonious God demands sacrifices of

all, after which the priest lusts ....

People have only liberties but no liberty. Liberties
are the legal evidence of the government. For that
reason one hears therefore above all the power to
speak only of liberties and sees the word liberty ner-
vously avoided. They speak of free institutions:
liberty will be so-called free institution, and yet there
is only the government,
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It matters little that the power is in this or that hand:
the power itself must be diminished, in whichever hand
it is to be found. But no government has on its own
voluntarily permitted the power it possesses to be
lessened. Government can only be restricted when it
is driven from power —Freedom arises only out of
anarchy. This necessity for revolution we dare not
turn our sight away from or prevent, even though it is
sad. We must, as men, look at the danger with a firm
and steady eye and dare not shake before the surgeon's
scalpel. Freedom arises only out of anarchy—this is
our belief, this is the lesson of history.9

A special place is accorded in German anarchist annals
to Richard Wagner (1813-1881), the brilliant, erratic, enigmatic
and often maligned poet-composer.10 However, it is not for the
cadence of his poems nor the effects of his musical compositions
that the anarchists revere Wagner; it is for his writings on the
German revolution of 1849.11 The German government reinforced
the idea that Wagner was an ancestor of the anarchists when
they confiscated the May 6, 1911 issue of Der freie Arbeiter
(Berlin) which carried a reprint of Wagner's article ""Die Revo-
lution."12 Max Nettlau argues that Wagner's thought at this
stage in his life can definitely be called anarchist.13 "Die Revo-
lution' first appeared as an anonymous article in the Volksblétter
(Dresden) April 8, 1849. Despite these claims, Wagner cannot
truly be called an anarchist, although he openly covorted with
Bakunin and wrote articles which lean toward anarchist beliefs.

In "Die Revolution" Wagner said many things that would
appeal to anarchist. He relates that "the old world is in ruins
from which a new world will arise."" This was to be brought
about by a revolution which ""shakes so violently" that it will
destroy "all that has been built for ages past." Revolution,
according to Wagner, is in itself "ever-rejuvenating, ever-cre-
ating life."” It is '"the dream' and '"the hope of all who suffer."
Revolution "destroys what exists'' and wherever it turns, bursts
forth "fresh life from the dead rock." It '"breaks the fetters
that oppress'" and "redeems man from the embrace of death and
pours new life into his veins." According to the law of nature
'"'whatever is, must pass away." The present order which "has
sprung from sin will be destroyed'" because 'its flower is misery
and its fruit is crime."
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Revolution will '"destroy the domination of one over many
... and the power of the Almighty, of law, of property" and war-
fare between nations will cease. It will mark the end of powerful
people, of the privileged class, of both rich and poor. It "will
destroy the order of things that make millions the slaves of few."
Revolution will destroy the present order which ""makes labor a
burden and enjoyment a vice, makes one man wretched through
want and another, equally wretched, through superfluity." The
old order which "wastes men's power" and "condemns half of
mankind to inactivity or useless toil ... compels hundreds of
thousands ... to devote their youth ... to soldiering'" would be
destroyed and with it would vanish "every trace of this insane
order of things; force, lies, hypocrisy, want, sorrow, suffering,
tears, trickery and crime."

Wagner then gave a ringing exhortation for the people to
rise up, follow the goddess of revolution, and crush the existing
order. Out of the ashes of the old order would arise a new one
in which there would be no distinctions among people.14

On March 22 of the same year Wagner wrote a poem en-
titled "An einen Staatsanwalt" (To a state attorney). In this poem,
Wagner pours out his scorn on ''the state, that absolute great
egoist,' and on the attorney who has been elected ''to wrangle
for its highest abstract nothing.""15

There are several other pieces of evidence in Wagner's
writings that would tend to indicate his sympathy for anarchism.
In Kunstwerk der Zukunft (1850) he gives his views of the ideal
community (Gemeinschaft) of the future:

In the common alliances of the men of the future the
same law will make eternal need the single determining
factor. A natural, not forceable, alliance of a large or
small number of men can only be brought about through
one of these men by mutual need. The satisfaction of
this need is the sole purpose of the common under-
taking: the actions of each individual will be governed
by this goal, as long as the common need is in itself
the strongest factor: and from this need will emanate
the law for common intercourse. These laws are in
themselves nothing other than the means for the estab-
lishment of a useful end ... Natural alliances or
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associations have a natural existence only as long as
they strive after the satisfaction of the underlying
common need. ... All men have but one common need.
... This is the need of living and being happy. Herein
lies the natural bond among all men ... it is only the
special needs which, according to time, place, and
individuality, make themselves known and increase,
which in the rational condition of future humanity can
serve as a basis for special associations. ... These
associations will change, will take another form,
dissolve and reconstitute themselves accordingly as
those needs change and reappear. This rational con-
dition of future humanity ... can be only brought about
by force; state alliances of our time will oppose the
free alliances of the future which in their fluid change
represent an extraordinary expansion toward a more
refined, closer formation of human life itself, to which
the restless change holds out various individual inex-
haustibly rich attractions, which during the present
uniform life are morally prohibitive,16

In "Das Blibhnenweihfestspiel in Bayreuth," (1882) he ex-
pressed his feeling for anarchism by saying: "'This (the sure
rendering of all events on, above, under, behind, and before the
stage] anarchy accomplishes because each individual does what
he wishes to do, namely, what is right."17

In April, 1850, Wagner wrote his ex-wife:

With all my suffering, with all my self-consuming, I
have within myself a great transcending faith, the faith
in the truth and splendor of the cause for which I suffer
and fight. ... You cling to the peacefulness and perma-
nence of existing conditions—I must break with them

to satisfy my inner being; you are capable of sacrificing
everything in order to have a respectable position in
the community, which I despise and with which I don't
want to have anything to do; you ¢ling with all your
heart to property, to home, household, hearth—I leave
all that so that I can be a human being. ... I have broken
with everything old and fight it with all my strength.18

This gives a picture of Wagner as a total revolutionary as did
his article on revolution. He was willing to endure all suffering
for the cause in which he believed.
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After the rise of Hitler it became popular to associate
Wagner with the idea of the totalitarian state. However, one of
his contemporaries, a French music critic, Henri Malherbe,
wrote in his essay '""Richard Wagner, revolutionnaire total" that
the "Ring of the Nibelungen," produced in 1876, expressed

... a savage gospel of anarchy, it is so deeply steeped
in poetry and dreams that its dangerous significance
may not be noticed. Thus its subterranean message,
full of imagery, can permeate the souls with greater
ease. Wagner wishes to attach himself to an ideal of
guilelessness. To that end he sets out to cut all his
ties with the human family and to ruin utterly the
civilization of his time.19

Wagner, of course, cannot properly be called an anar-
chist, but he did add fuel to its flames. Both in his writings and
in his life he exemplified characteristics admired and accepted
by anarchists.

Karl Heinzen (1809-1880), in the opinion of George
Schumm ''‘came as near being an anarchist as is possible without
being one." He "occupied ground next door to anarchism.'20
The feelings that Heinzen conjured up in the minds of the anar-
chists is expressed in the following poem written by Robert
Reitzel:

"Dem Gedachtnisse Karl Heinzens"

Halb g&nn ich ihm den Grabesfrieden

Halb wlinsche ich es sei ihm noch beschieden
Die Leiden dieser Zeit zu tragen

Der Wahrheit goldnes Wort zu sagen

Und Schuften auf den Kopf zu schlagen.21

Heinzen, born in Grevenbroich, near Dlisseldorf, in 1809,
had a youth filled with revolt. He lost his mother at the age of
four and with her disappeared probably the only being that could
have had a moderating influence upon the impetuous boy. The
irritating insistence of his stepmother that he become a Catholic
priest aroused his antagonism and sowed the seed of his pro~
nounced anticlericalism. From his father, who resented Prus-
sia’s absorption of the Rhineland, young Heinzen received his
hatred of the Prussian spirit that never left him.22 In spite
of great intellectual potential, Heinzen failed to complete his
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program of study at the University of Bonn. He was expelled in
1829 for giving a speech in which he accused his teachers of
narrow-mindedness and condemned the lack of academic freedom.
Heinzen, who stood six feet three inches tall and had exceptionally
broad shoulders and a very muscular frame, was prime material
for the military but a short enlistment in the Dutch Colonial
Army, during which time he was stationed in Batavia, only
strengthened his dislike of all kinds of coercion. Following this
his required year of service in the Prussian army left him with

a life-time hatred of militarism. After separation from the

army he entered the Prussian civil service as a tax official.

His service was a continuous battle with his superiors who he

felt treated him unjustly or with whose administrative methods

he disagreed. During his eight years as a tax official he wrote
lyrical ballads and comedies in his spare time,—that is, when

he was not writing complaining letters to his superiors, including
the King of Prussia.23

He resigned from the civil service and in 1844 wrote a
pamphlet entitled Die preussische Blirokratie in which he attacked
the system of espionage practiced within the government of
Prussia. It was suppressed and he was summoned before a
court. He fled to Switzerland to avoid the proceedings which
had been initiated against him. His flight across the border was
followed by a warrant, which he answered with flaming articles
making a return to Germany impossible. During his wanderings
Heinzen met Karl Marx for whom he developed a very bitter
hatred. In Switzerland he held discussions with Ludwig
Feuerbach, Arnold Ruge and many others who had fled from
Germany. He attempted, unsuccessfully, to publish a magazine
entitled Die Opposition, which he envisioned as a weapon against
Prussian reaction.

Heinzen, at first opposed a bloody upheaval in Germany,
because he thought that the enlightenment of the people would be
sufficient to bring about reforms. He was of the opinion that
any reforms in Germany had to be undertaken in unison with all
European nations. Slowly, however, he changed his mind. In
his publication Die teutsche Revolution ""he advocated tyrannicide
and recommended open revolt and mutiny in the army, and re-
ferred to the 449 princely drones and their bureaucracies who
could be hurled from their position of power only by revolution."25

In 1847 Heinzen went to the United States. When the
revolutions broke out over Europe in 1848 he borrowed money
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and returned to Germany, but once there he failed to gain the
confidence of the revolutionaries. He was unsuccessful in his
attempt to be selected as a representative from Hamburg in the
Frankfurt Parliament. In 1849 he quarreled with Hecker over
the political goals of the revolution. The moderate element
branded him "Bloody Heinzen'' because he called for French mil-
itary aid to crush Prussia. In 1850 he returned to the United
States where he spent the last 30 years of his life editing and
publishing a number of newspapers as well as fighting for free-
dom, liberty, and justice as he saw it.26

Carl Wittke, Heinzen's biographer, writes that it is
difficult to understand how Heinzen can be classified as an anar-
chist. "It is true that Heinzen was a great admirer of Proudhon
and Mikhail Bakunin .... Heinzen wants to reduce the functions
of the state to a minimum in order to preserve the greatest
amount of individual initiative."27

Schumm, on the other hand, sees a close affinity of Hein-
zen's thought to anarchism for the following reasons:

... his uncompromising war on all forms of communism
together with his championship of private enterprise
against State monopoly; ... he deprecated all State
meddling with the industrial affairs of people; ... he
utterly condemned and severely criticized all attempts
at and tendencies toward the nationalization of the ways
and means of communication; ... he postulated the
general principle that all things that can be done by
private individuals and associations of individuals
should be left to these and not be usurped by the State.
... It was principally in reference to the subject of
education that Heinzen's enlightened and libertarian
philosophy suffered a defeat. Because he feared that
education would be neglected, if left to private enter-
prise, he made of it a State affair. But even here he
was careful not to grant the State too large powers.
The State was simply to provide schools and the oppor-
tunity for education, but there was to be no compulsion
of citizens to avail themselves of the State's offerings.
Indeed he abominated compulsory education and com-
batted it with all his might. Nevertheless his position
on this question was not wholly in line with anarchism.
For we leave education entirely to private enterprise,
confident of thus securing for it a richer future than
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will ever fall to the lot of State education. We thor-
oughly abjure the forceable taking of money from some
people for the education of other people's children.

... Heinzen radically opposed the principle of authority,
and with it the idea of government, and defined the
State as a '"'voluntary association' for ''the object of
facilitating and securing the realization of the life
purpose of each individual through the proper authorized
agents by means of their jointly-created and supervised
institutions, laws, and resources.' Strictly speaking
this is Anarchy pure and simple notwithstanding Hein-
zen's disclaimer to the contrary. ... There is nothing
whatever in the word Anarchy to exclude organization,
and Anarchists have never called upon people to choose
between organization and no-organization, but between
compulsory organization and voluntary organization.

It is perfectly proper therefore to describe society
based on voluntary organization by the word Anarchy,
while it would be manifestly improper to designate it
by the word State, which has in all history stood for
society based on compulsion. If, however, it should be
shown that as Heinzen, in the brief summary referred
to, explicitly insisted on the voluntary principle for

the society of the future, he did so also implicitly in
his voluminous other works; if what he calls the State
was indeed to have been a voluntary association, I
confess that I have no real quarrel with him, and gladly
claim his for the Anarchists. ... When he talks of the
State of the future doing this, that, and what not, free
of cost for the poor and the needy, it is a voluntary
association he has in mind.28

Wilhelm Weitling (1808-18%71) today occupies a place of
honor in the Communist hall of fame.29 His differences with
Marx are overlooked, if not completely forgotten. Forgotten
also, is that at one stage in his development Weitling's thought
bordered on anarchism. Even though his thought process even-
tually turned toward utopian forms of communism, he neverthe-
less left a lasting impression on two of the most influential
Russian anarchists; Bakunin30 and Herzen.31 The German anar-
chists too like to claim at least a portion of the early Weitling.32
They base their claim on Weitling's Garantien der Harmonie und
Freiheit (Vevey, 1842) in which he wrote "a perfect society has
no government but only an administration, no laws, but only
obligations, no punishments, but means of correction."33 This
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work and his earlier Die Menschheit wie sie ist und wie sie
seien sollte (1838) contain many ideas of a sketchy anarchist
kind,

Weitling was born in Magdeburg on October 5, 1808, the
illegitimate son of a German housemaid and an officer in Nap-
oleon's army, who had been quartered in the home where she
worked. He learned the trade of tailor, leaving home at the age
of 20 to evade military service. In 1830 he took part in the
liberal movement in Leipzig, publishing a number of radical
articles in the Leipziger Zeitung.34 During the next five years
he traveled around Europe from city to city carrying his shoes
in his hand, using them only when the road was rocky and "car-
rying his pack on his back like the snail carries his house;”35
living off fruit taken from orchards he passed.36 In 1835 he
settled in Paris where he studied the tenets of socialism and
the practice of revolutionary propaganda. He was expelled, after
the uprising of 1839, together with the other foreign associates
of Blanqui, taking refuge in Switzerland where he spent the next
four years founding secret political societies of craftsmen, and
printing with his own hands journals and broadsheets in which
he presented a vision of a future uto%)ia and of the social upheaval
through which it would be attained.3

Weitling's writing eventually earned him a six-month
prison sentence in Zirich. After being released he was expelled
from Switzerland. At Schaffhausen, on the German border, he
was taken into custody by German officials and sent to Magdeburg
where he was retained by the police for having fled earlier to
avoid military service. He was examined, declared physically
unfit for military service and released. In August fo 1844 he
left Hamburg for London, where a great reception was given in
his honor by the French, German and English socialists. Weit-
ling's trial in Switzerland had made him a hero and international
celebrity among the socialists, Weitling's influence in London
waned quickly though. In 1846 he left London to attend a socialist
congress in Brussels where he got embroiled in a dispute with
Marx which shattered their relationship.38 Shortly after this
Weitling left for New York where he spent the remainder of his,
life except for a short interlude, when he returned to Germany
during the revolutionary years of 1848-1849. He proved to be
ineffectual in Berlin and returned to New York where he spent
his last years involved in creating new inventions for the purpose
of raising money, developing new scientific theories, and being
involved in the International, dying on January 25, 1871.
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It is quite proper to place Weitling as a forerunner of
later anarchists. His thought, which included such inconsisten-
cies as Prodhonian mutualism and Blanquian conspiratorial or-
ganization, bore resemblance to the later school of anarchism
called communist-anarchism in that he rejected both private
property and the wage system. He wished to destroy the state
as it existed, but wanted to replace it with a utopian communist
society that would be highly regimental. After the 1849 revol-
utions, though he moved closer to Proudhonian mutualism. In
his monthly journal, Republik der Arbeiter (New York, 1850-
1854), he criticized the utopian experiments in the United States
while putting for the idea of a Bank of Exchange as the foun-
dation stone of all co-operative efforts among workers. The
Bank would stock both raw materials and finished products and
issue money based on labor value, which would be used to provide
for education, hospitals, and the care of the aged and the disabled.
The Bank would destroy the capitalist monopoly supplanting it
with an economic structure which would make political institutions
unnecessary. These ideas of Weitling had little impact in Ger-
many, but were influential in the neo-Proudhonian movement of
the 19th century in the United States.39

Moses (Moritz) Hess (1812-1875)40 was born of Jewish
parents on June 21, 1812, at Bonn where he also received his
education. Hess, together with Karl Griin exerted, in the early
1840's, an important anarchistic influence in Germany by devel-
oping and disseminating Proudhon's theories, both with the pen
and from the speakers' platforms. Disagreement with his ortho-
dox father resulted in his leaving home at an early age. After a
precarious life in England and France he returned to Cologne,
where reconciliation with his father provided him with employ-
ment in his father's company. Sidney Hook describes Hess as'

... a man of singular purity of character. He was
sensitive to every form of injustice, passionate in his
devotion to principles, and almost saintly in his every-
day behavior. He was unable to hate even those who
harmed him. Although subjected to a life-long proverty,
even more grinding than that of Marx, he never wavered
in his allegiance to revolutionary ideals. ... He married
a prostitute—"'in order to atone for the evil society

had done"—with whom he lived until his death. His
friends nicknamed him "the communist rabbi.""41
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His first published work, Die heilige Geschichte der
Menschheit von einem Jiingen Spinoza's, appeared in 1836; in it
he points out the necessity of a socialist ordering of society. A
volume entitled Einundzwanzig Bogen aus der Schweiz, published
in 1843, carried two of Hess' essays which demonstrate his anar-
chist tendencies at this period of his development: '"Socialismus
und Communismus" and "Philosophie der That."42 In these two
essays Hess puts forth a far-reaching system of communist
anarchism.43 Hess refers to his philosophy as "anarchy."

The lies of religion and politics [he wrote] must be
unmasked with one relentless blow, the refuges, the
fortifications, the asses and devils bridges of the
adversary must, above all, be burned and destroyed.
... Liberty is morality, ... Liberty and equality are
beautiful words. We have struck a blow for them, we
stand for them and shall rise up again for them.44

Hess did not maintain these views very long; already in
May, 1844, his ideas had become modified.45 The following
year he published a scathing anti-anarchist pamphlet, Die letzten
Philosophie, directed against Max Stirner. He also collaborated,
in 1845, with Marx and Engels in writing Die deutsche Ideologie,
attacking Stirner.46 Hess was allied with Marx and Engels in
the struggle against Bruno Bauer, Ruge, and Feuerbach; however,
this association came to an abrupt end in 1848 over the question
of "true socialism."47

Hess had early in life turned his back on Judaism, but
‘after the Moslem atrocities at Damascus in 1860 he advocated a
general exodus of Jews to Palestine. His views appeared in
Rom und Jerusalem, die letzte Nationlitatsfrage (Leipzig, 1862),
in which he proposed a synthesis of socialism and Zionism before
there was a Jewish workers' movement or a general Zionist
organization. Thereafter, he lived in two different spheres and
wrote for two different circles: the general socialist and the
specifically Jewish. The few Jews who sympathized with him
considered his socialism as a superficial appendage to his Jewish
writings, while the socialists saw in his Jewish national patriotism
only a whim. In 1863 he was actively connected with Lassalle.
Afterwards he made France his adopted country, where he died
on April 6, 1875, in the city of Paris.
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The writings of Hess are curiously muddled. He was
close to Proudhon, but not as close as Karl Griin. He quarreled
with Bakunin, but agreed with him in his rejection of the state
and organized religion. He was both an associate and an impor-
tant rival of Marx. All free actions, according to Hess, must
proceed from individual impulses, unmarred by external influ-
ence, which is quite close to Max Stirner's basic assumption.
Hess envisaged a society in which men would work according to
inclination. The needs of all members of the society would be
provided for automatically by the community. This, of course,
rings of Kropotkin's idea of communist anarchism; however, at
the same time Hess entertained a number of ideas, such as uni-
versal suffrage and national workshops, with which neither
Kropotkin nor any other true anarchist would agree.48

Karl Griin (1813-1887)49 was born September 30, 1813,
at Liidenscheid. After receiving a good education he turned to
writing and wandering. Friedrich Engels was much impressed
with Griin's writings, especially his Buch der Wanderungen.
Ostsee und Rhein (1839). Engels writers that Griin had deep
thoughts but that they were expressed in "horrible Hegelian flo-
wery language."50 Griin, in addition to writing poetry, was
editor of the Mannheimer Abendzeitung in 1842, but was forced
out of Baden at the end of that year. Arriving in Cologne in 1843
he met Moses Hess and became editor of Sprechers. Later in
the fall of the same year he collaborated on publishing the
Trierschen Zeitung, eventually getting the controlling influence
in his own hands. In April of 1844 he left for Bielefeld where
he continued his writing.51

While in Cologne Grlin met Engels through his friendship
with Hess. Engels wrote to Marx, who was in Paris, that Griin
was leaving for Paris and "will have something to say to you on
the tactics of the people.'52 In the same letter he related that
Hess, too, was leaving for Paris but had to wait until he had
sufficient funds. In 1844 Griin wrote, F, Schiller als Mensch.
Geschichtsschreiben, Denken und Dichter. Nettlau relates that
in 1844 Griin's thought bore a fundamental likeness to a far-
reaching system of communist anarchism.53 In Paris Griin
became an ardent disciple of Proudhon whose mutualist philosophy
he shared. Intellectually, he was closely allied with Hess;
idealistically, however, he was much closer to Proudhon than
Hess was. During his early acquaintanceship with Proudhon,
Griin wrote Die soziale Bewegung in Frankreich und Belgien
(Darmstadt, 1845), which was the first work to introduce
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Proudhon's ideas to the German public. Eventually Griin would
go beyond Proudhon's theories criticizing Proudhon

... for not attacking the wage system, and pointed out
that the growing complexity of industry made it impos-
sible to decide on each man's product with any accuracy
or justice. Therefore consumption and production
must alike depend on chance. 'Let us have no right

at all against the right of the individual.""54

Today Griin is remembered not for his anarchism but
for the part he played in the split between Marx and Proudhon.
Marx, living in Brussels, wrote Proudhon on May 5, 1846, relating
that together with Engels and Philippe Gigot he had organized a
Correspondence Committee for the purpose of putting the German
socialists in contact with the French and English socialists

... to keep the foreigners posted on the socialist move-
ments that are going to take place in Germany, and to
inform the Germans in Germany of the progress of so-~
cialism in France and England. In this way it will be
possible to air differences of opinion. An exchange of
ideas will ensue and impartial criticism be secured.5$

Marx went on to point out that such an organization would free
the socialist movement "of its national limitation," asking
Proudhon if he would undertake the Paris end of the correspon-~
dence.

In a postscript to the letter Marx attacked Grun:

I here denounce to you M. Griin, now in Paris. This
man is nothing but a literary hack, a sort of charlatan
who wants to make a living by exploiting modern ideas.
He tries to hide his ignorance under pompous and
arrogant phrases, but he does nothing but make himself
ridiculous by his nonsense. This man is dangerous.
He abuses the acquaintance he has made, by his imper-
tinence, with celebrated authors so as to make a
pedestal for himself and to compromise them with the
German public. In his book on the French socialists
he dares to call himself "Proudhon's tutor'; he claims
that he has revealed important axioms of German
science to him. ... Beware therefore of this parasite.



Anarchism in Germany ()

Perhaps I shall have more to say to you later of this
individual.56

Proudhon in his reply refused Marx's invitation:

Let us by all means collaborate in trying to discover
the laws of society, the way in which these laws work
out, the best method to set about investigating them;
but, God's sake, after we have demolished all the
dogmatisms a priori, let us not of all things attempt in
our turn to instill another kind of dogma into the people.
Let us not fall into the contradiction of your compatriot
Martin Luther, who, after overthrowing Catholic theol-
ogy, addressed himself to the task of building up, with
all the apparatus of excommunication and anathemas,

+ a Protestant theology. For three whole centuries
Germany has been doing nothing but pull down the
plasterwork of Martin Luther. Let us not, by contriving
any more such restrictions, leave any more such tasks
for the human race. With all my heart I welcome your
idea of exposing all opinions to the light. Let us have
decent and sincere polemics; let us give the world an
example of learned and far-sighted tolerance. But
simply because we are at the head of a movement, do
not let us ourselves become the leaders of a new
intolerance, let us not pose as the apostles of a new
religion—even though this religion be the religion of
logic, the religion of reason itself. Let us welcome,
let us encourage all the protests; let us condemn all
exclusions, all mysticisms. But never let us think of
any question as closed, and even after we have ex-
hausted our very'last argument, let us begin again, if
necessary, with eloquence and irony. On that condition
1 shsa'%l be delighted to associate with you—but otherwise,
no!

Proudhon also defended Griin:

I sincerely regret the little divisions which, it appears
to me, exist in German socialism and of which your
complaints against M. Grlin give me the proof. I much
fear that you have seen this writer in a false light, and
I appeal, my dear Monsieur Marx, to your reconsid-
eration. G. finds himself in exile, without any money
but with a wife and two children and nothing to live on
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but his pen. What is there for him to make his living
out of, if not by exploiting modern ideas? ... Ah, if we
were all millionaires, things would be different; we
should all be saints and angels. But one must live,
that is to say, buy bread and meat and fuel, pay for
one's lodging; and, good heavens, the man who sells

a sermon.58

Proudhon goes on to relate that he is going to let Griin
translate his forthcoming book into German, and asks Marx if
he will withdraw his judgement he made on Grilin. Marx struck
back immediately lashing out at Proudhon in Misere de la Phil-

osophie, which was a parody on Proudhon's title.59 Griin was
attacked in Die deutsche Ideologie, which was completed in the

summer of 1846, but not published in its entirety until 1932.60
Marx made a direct attack upon Grin's book Die soziale Bewegung
in Frankreich und Belgien (Darmstadt, 1845) because it contained
ideas which Marx called "true socialism.'" On April 8, 1847, an
article by Marx, "Erklirung gegen Karl Griin," appeared in the
Deutsche-Brusseler-Zeitung in which Marx attempts to demolish
an article in Triersche Zeitung which was favorable toward
Grtin.b1

Engels led the attack against Grilin in Paris during the
latter half of 1846. In a letter to Marx he relates that

... the stupid workers here, I mean the German work-
ers, believe that pfiffl. ... Grlin has so confused those
fellows that the most senseless phrase sounds more
sensible to them than the simplest fact used as an
economic argument. ... I won't let go of those fellows
until I have driven Griin from the field and cleansed
their clogged-up skulls ....62

Engels in his letter of October 23 to the Correspondence Com-
mittee in Brussels relates that he was engaged in a running
battle against the "Grlinists," which was being fought out in the
workshops for the workers but when it came to a vote the
"Griinists" were voted down by a margin of 13 to two.63

Toward the end of the 1840's Griin's disillusionment with
anarchist ideas can be seen in his election to the Prussian
Nationalversammlung in 1848. The remainder of his life was
spent in wandering, writing and teaching; serving as a professor
at the Handels- und Gewerbeschule in Frankfurt on Main during
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the years 1862-65. He died in Vienna in 1887. Grlin had achieved
his greatest fame and had produced his best writing by 1845.
During the last 40 years of his life he accomplished little in the
way of original thought.

Wilhelm Marr (1819-1904) was born in Hamburg, which
he left for Switzerland in 1843. There he became the leader of
the Young German Clubs, which were opposed to authoritarian
communism.64 Because of his activities he was banished from
the Canton of Ziirich in late 1843, traveling to Lausanne where
he founded the monthly Blitter der Gegenwart flir soziales Leben
in December 1844. Eight issues of it appeared between December
1844 and July 1848 when Marr was banished from the Canton of
Waadt.65 In this journal Marr called for the destruction of the
state, church, and private property, relating that once this had
been accomplished ""then will dawn a better future,'66 Marr's
banishment crushed his paper and plans and deprived him of his
organization which he had hoped to use to "reconstruct the world
anew" once the explosion of anarchy had swept over Europe.67
In 1846 Marr published an account of his activities in the Young
German Clubs in Switzerland in Das Junge Deutschland in der
Schweiz. Ein Beitrag zur Geschichte der geheim Verbindungen
unserer Tage (Leipzig, 1846).68

He continued his attacks on the state and all forms of
authority in Der Mensch und die Ehe vor dem Richtstuhl der
Sittlichkeit (Leipzig, 1848) and in the weekly Mephistopheles,
which he published during the years 1848-1852. In his final work
on the subject of anarchism, Anarchie oder Authoritit (Hamburg,
1852),69 Marr discusses the question, after what should civiliza-
tion strive, anarchy or authority? He concludes that liberty is
to be found only in anarchy,70 saying ''make no more laws or
constitutions and free us from the long established ones.'"71 He
answers his critics who have called his anarchy nothing more
than a utopia by calling for a complete breakdown of the barriers
caused by the laws and institutions of society, creating no new
ones in their place.72 He ends the book with the ringing phrase
which would later be uttered by August Reinsdorf in 1885 as he
mounted the scaffold to be beheaded for his plot against the
German Emperor, "long live anarchy!'73

Marr spent the remainder of his long life wandering;
writing books and articles about his travels through Central
America and the United States, dying in the United States in 1904.
He had early in life developed a hatred of authoritarianism; he
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dedicated himself to the victory of anarchy, but as the years
produced no anarchist swell to drown authoritarianism, he event-
ually became disillusioned, turning to wandering and journalism.

There are a number of other well-known Germans who
in one way or another, early in their lives in the 1840's-1850's,
were imbued with anarchist ideas. One in particular is Karl
Schurz (1829-1906), who is known particularly to Americans,74
although once in America his anarchist leanings vanished.

Edgar Bauer (1820-1886), one of the famous (to Marx,
infamous) Bauer brothers, is another person held in high esteem
by later German anarchists. Edgar Bauer's Gesetz und Recht75
appealed to them. The Berlin edition of his Der Streit der Kri-
tik mit Kirche und Staat (1843) was completely seized by Prussian
officials and was not available to the public until 1844 when an
edition of the work was brought out in Bern. Edgar Bauer was
eventually imprisoned in Magdeburg for his attack on the state.76
Marx and Engels in their composite work Die heilige Familie
(1845), of which the greater share was written by Marx, attacked
the Bauer brothers. Mehring has referred to it as one of the
foundation stones of socialism. Under the name Martin von
Geismar, Bauer published a Bibliothek der Aufklfirung des 18.
Jahrhunderts (Leipzig, 1846-47), and Die politische Literatur
der deutschen im 18. Jahrhundert (Leipzig, 1847) and a number
of other collections of works dealing with the history or revolu-
tions. In 1849 he published a political review, Die Parteien
(Hamburg), which was of a definite anti-authoritarian character.

Arnold Ruge (1802-1880) is another who for a short period
in the late 1840's stood on ground that has since been claimed
by the anarchists. Ruge associated with Bakunin, Hess, Griin,
Proudhon, and Marx during his sojourn in Paris. Politically he
favored federalism., Nevertheless he sought an ultimate system
whieh would be as liberal as possible. He describes this system
in a book entitled Die Griindung der Demckratie in Deutschland
oder der Volksstaat und der sozialdemokratische Freistaat
(Leipzig, 1849). The sozialdemgkratische Freistaat is Ruge's
theoretical utopia. To Ruge's way of thinking "... theoretical
anarchy and theoretical liberty are the same. From theoretical
liberty practical liberty will be born. Practical liberty is the
dissolution of the lord or master, the elimination of all extraneous
administration through self-regulation, the true sense of anar-
chie.” How was Ruge's Freistaat to be governed ?
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No overseer will be permitted to become a ruler, the
authority will reside in the community or corporate
body and with the majority. The majority cannot

make any decisions which will infringe upon the

rights of the minority. The use of this authority

must therefore be alternated constantly among the
people who make up the community or corporate body.
The self-rule by the community of people corresponds
to what in private life would constitute individual
liberty and honor. Self-rule by the people is the oboli-
tion of all government, a regulation by the people, which
in fact is systematic anarchy, because there are no
rulers only overseers, ... the free community or asso-
ciation and the working together among themselves of
the appointed men, who are in all ways equal part-
ners ....77

Karl Vogt (1817-1895), another friend of Bakunin and
Proudhon, is revered by later German anarchists.”8 In an article
""Untersuchungen Uber Tierstaaten'” Vogt writes concerning anar-
chism '"*come then you sweet world freeing anarchy, depress the
soul of the ruler, only the ruling clique will draw a breath to
attempt to preserve this present condition of dullness, come and
free us from the evil that one calls the state!"79 Vogt, like many
of the other German thinkers of the 1840's, whose thought bor-
dered on anarchism, came into violent conflict with Marx and
Engels.80

It can be said with certainty that Proudhon influenced
many of the German exiles living in Paris. The influence he had
in Germany proper is another question. He had a following in
Germany in the 1840's-1850's, but it was probably not a large
one. Those who translated his writings into German did so to
disseminate his message. The profit motive was not a factor
involved. A cursory lock at the places of publication reveals
that publication activities were not confined to a single publisher
or a single area of Germany. Proudhon exerted great influence
over Hess and Griln, as noted previously, but apparently this did
not carry over into Germany. It appears that the magnetism of
Proudhan's personality was an important factor in gathering his
group of followers in Paris.

The influence Proudhon's writing exerted in Germany is
difficult to judge. His formal introduction into Germany probably
came by way of two short-lived radical publications which were
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semi-anarchist in nature. The Allgemeine Literaturzeitung,
edited by the Bauer brothers, appeared in Charlottenburg, a sub-
urb of Berlin, between December, 1843, and October, 1844, In
all, 12 issues were published. Edgar Bauer introduced Proudhon
to Germany with an article entitled "Proudhon.'"81 The other
radical journal, edited by Adolf Riesz, was the Norddeutsche
Bliitter fiir Kritik, Literatur und Unterhaltung (Berlin, July,
1844-May, 1845), which ran for 11 issues total. In this journal
an article by H.L., Kdppen, "P.J. Proudhon der radikale sozial-
ist," attempted to spread Proudhon's influence into Germany,82

* Friedrich Mann in 1850 in the city of Wiesbaden also wrote in
favor of Proudhon.83 No doubt more such opinion could be found,
but it would require a close scrutiny of the local press of the
period. Tracing out Proudhon's influence in Germany is beyond
the scope of this study.

The writings of Proudhon which were translated into
German appear, at least on the surface, to have had little effect
as far as the development of an anarchist movement is concerned.
F, Meyer translated Was ist das Eigenthum ? (Bern, 1844),

Griin, as noted above, translated Philosophie der Staatsoekonomie
oder Nothwendigkeit des Elends (Darmstadt, 1847). Another
translation of the same work by W, Jordan carried the title Die
Widerspriiche der Nationaloekonomie oder Philosophie der Noth
(Leipzig, 1847), Griin also translated "Die franzdsische Februar-
revolution,' which appeared in Heft I of Die Revolution im Jahre
1848. In zwanglosen Heften (Trier, 1848).

An eight-page pamphlet of Proudhon's P.J. Proudhon,
Manifest. Einleitung zu der von Proudhon redigierten Zeitschrift
"Le Peuple' appeared in Leipzig in 1848. The following year
Das Recht auf Arbeit, das Eigenthum um und die L&sung der
sozialen Frage was published in Leipzig. In the same year
Theodor Opitz's translation Theoretischer und praktischer Beweis
des Socialismus oder Revolution durch den Kredit appeared in
Leipzig, and Ludwig Bamberger's translation Die Volksbank in
Frankfurt-am-Main, Arnold Ruge's translations Bekenntnisse
eines Revolutionars and Revolutionfire Ideen were published in
Leipzig in 1850, Die sociale Revolution durch den Staatsstreich
am 2. December erwiesen appeared in Bremen in 1852, followed
by Ludwig Pfau's two-volume translation Die Gerechtigkeit in
der Revolution und in der Kirche (Hamburg, 1858). Additional
translations were made by Dr."Arthur Mtlenberger at a later
time as will be brought out in Chapter III
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The flow of ideas was not a one-way street. It has already
been pointed out that there was an active battle going on in Paris
between Griin and Engels for the minds of the German €migies
living there. To what extent these ideas influenced the native
Parisians and émigrés from other countries is difficult to ascer-
tain with any certitude. Nettlau relates that in Paris starting in
the late fall of 1845 and continuing into 1846 a newspaper, Blitter
der Zukunft, was published which contained unsigned articles
which proclaimed anarchist ideas, especially the article '"Deutsch-
lands Menschentum," which related that "... in Germany there
is being set in motion the movement of 'a real and genuine
anarchy, that is to say, the downfall of the government, Germany
desires to be ruled by all, not by a single ruler® hence no doctrine
will prevail any longer. It will plead for completely free com-
munism."84 The term communism, of course, does not refer
to the Marxian variety with which the word is usually associated.
Nettlau points out that many of the unsigned articles in this
newspaper bear the mark of the writing style and influence of
Hess and Griin.85 The extent of anarchist ideas in Germany in
the 1840's, Proudhonian or otherwise, is difficult to assess with
any degree of accuracy.

Strict press regulations made it difficult to disseminate
anarchist ideas in periodicals or newspapers. The first German
anarchist periodical was the Berliner Monatsschrift (Mannheim,
1844); edited by L. Blihl. Only one 322-page volume of this jour-
nal appeared. It was to have appeared in Berlain in August, 1843,
but the censor would not allow most of the articles to be passed.
In the form in which they later appeared in Mannheim in 1844
they were not subject to the censor because the size of the one-
volume edition of the journal put it in a book class.

The threat of anarchism in Germany in the 1840's must
have exixted at least in the minds of some people. Twelve num -
bers of a journal appeared during 1848-49 Wurst wieder Wurst:
Organ gegen anarchistische Bestrebungen. A book by G.A. Fricke
Woher kommt das anarchistische Treiben und wie ist ihm abzubhil -
fen (Leipzig, 1848) sought the remedy against anarchism. P.H.
Noyes also points out that the Frankfurt Assembly wrestled with
the idea of a threat of incipient anarchism.86 At least some
people in Germany in the 1840's were worried about anarchism.
How many it is difficult to determine.

A considerable portion of the voluminous writings of
Marx and Engels is concerned with refuting thinkers whose
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thought was either anarchist or semi-anarchist in nature. The
high point of this open warfare with the anarchists was reached
in their battle with Bakunin which resulted in the break-up of
the 1st International. The differences of opinion which Marx
and Engels had with the anarchists and semi-anarchists have
already been referred to above and need not be repeated here.
Their quarrel with Max Stirner will be dealt with in the next
chapter. A number of writers have argued that the writings of
Marx, outspoken enemy of anarchism, contain in themselves the
seeds of anarchism. They base their claim on the ultimate goal
of Marxism; the withering away of the state, followed by the
advent of the classless society.87 Perhaps there is not much
difference between the goals of anarchism and of Marxism, even
though the routes to these ends differ, and perhaps the stated
goal of anarchism was even appealing to Marx.

It has often been asserted that many of Marx's violent
disputes came about as a result of an opponent arriving at an
idea before Marx himself. If this be the case, and if the grapes
of anarchism were sour, as Marx has pointed out, then logically
the ultimate goal of his system, even though it may resemble
anarchism, could not bear such an ignominous nomenclature.
This is all very hypothetical and I would be the last to attach
the term anarchism to Marx's thought, but perhaps Marx "doth
protest too loudly." It should be kept in mind though that Marx
considered himself to be in a life and death struggle for the
minds of men and any and all opposition, regardless of its poten-
tial threat, had to be not only discredited but demolished entirely.
It should also be pointed out that in the latter half of the 19th
century, when the term anarchism was a muddle of confusion in
the minds of most men (it still is today), Marx was often referred
to as an anarchist. Michael Schaact in Anarchy and Anarchists
(Chicago, 1889) in writing about the Haymarket affair attributes
the development of "Propaganda by the Deed" anarchism to Marx.
Such was the confusion which prevailed.

Marx's deep contempt for anarchism is revealed in a
letter of November 5, 1880, written to F.A. Sorge in which he
refers to them as "déclassés" and ""duped workers.'"88 In a
letter of April 18, 1883, to P. von Patten, Engels elaborates the
difference between the Marxist doctrine of the withering away of
the state and the anarchist doctrine of the abolition of the state:

Marx and I, ever since 1845, have held the view that
one of the final results of the future proletarian
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revolution will be the gradual dissolution and ultimate
disappearance of that political organization called the
state; an organization the main object of which has
ever been to secure, by armed force, the economical
subjection of the working majority to the wealthy
minority. With the disappearance of a wealthy minority
the necessity for an armed repressive State-force
disappears also. At the same time we have always
held, that in order to arrive at this and the other, far
more important ends of the social revolution of the
future, the proletarian class will first have to possess
itself of the organized political force of the State and
with this aid stamp out the resistance of the Capitalist
class and re-organize society. This is stated already
in the Communist Manifesto of 1847, end of Chapter II.

The Anarchists reverse the matter, They say, that
the Proletarian revolution has to begin by abolishing
the political organization of the State. But after the
victory of the Proletariat, the only organization the
victorious working class finds ready-made for use is
that of the State. It may require adaptation to the new
functions. But to destroy that at such a moment, would
be to destroy the only organism by means of which the
victorious working class can exert its newly conquered
power, keep down its capitalist enemies and carry out
that economic revolution of society without which the
whole victory must end in a defeatand in a massacre
of the working class like that after the Paris Com-~
mune.89

During the decade of the 1960's scholars of Marxism
have set out, with varrying degrees of success, to demolish, or
explain the idea that Marxism contains within it the seeds of
anarchism. Adam B. Ulam contends '

Marxism has something that is missing in anarchism.
Anarchist feeling is too formless, too much divorced
from the dynamic of economic development, to create
objective conditions and organizations capable of
absorbing the economic facts of life. The anti-authority
prémises of anarchism hardly allow it to form an
efficient political movement to compete for power.90
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This statement, even though it may be true, is nothing more than
Ulam's own personal personal preference. It could be that Ulam's
references to ""economic development' and 'political movement"
reveal a less than complete understanding of anarchism.

Another author, whose success in dealing with the subject
of anarchism in Marxism is not much more convincing than Ulam,
is Shlomo Avineri, who believes that '""For the anarchist the
abolition of the state is a political act, decreed by law and carried
out by force. For Marx, Aufhebung of the state is the ultimate
outcome of a lengthy process of economic and social transform-
ation, introduced and sustained by political power."91 In the
first sentence: it is pure nonsense to portray anarchists as
decreeing the abolition of the state '"by law.” Anarchists do not
write laws, they seek to get rid of them.

The best explanation of the anarchism found in Marxism
is by Robert C, Tucker. According to Tucker '"Marx's normative
position with regard to the state was anarchism, which may be
defined as the view that state power, being evil in essence, can-
not possibly be legitimized."92 Tucker points out that this would
seem to be contradictory to Marx's attitude toward the proletarian
dictatorship, but it is not because Marx ''did not hold the prole-
tarian political order to be a good or a just one; ... he considered
it at best a necessary evil on the road to man's entry into a
higher form of society which would be ... stateless."93

Marx's anarchism, relates Tucker, was grounded in the
belief that the existence of the state is incompatible with the
realization of freedom. But a

... problem emerges with the recognition that classical
Marxism is committed to an anarchist position in its
political philosophy. For if we consider anarchism

not as an abstract political philosophy but as a revolu-
tionary movement associated with a political philosophy,
then we are confronted with the fact that Marxism was
deeply at odds with it.94

The rivalry between Marxism and anarchism was, as
Tucker quite correctly points out, seriously theoretical as well
as a matter of personal differences. It is in the area of clarifying
the theoretical differences that Tucker makes a great contribution.
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""... Classical Marxism, while embracing anarchism as a political
philosophy, disagreed with anarchism as a socialist ideology.'"95
He goes on to demonstrate that the

... two doctrines were at odds over the issue of whether
a state was needed for the purpose of abolishing the
state. ... But a deeper theoretical cleavage underlay
this significant strategic difference. Anarchism did
more than to declare the state ... to be evil; it also
singled out the state as the principal evil in society,
the decisive cause and expression of human unfreedom.
... Classical Marxism rejected this view. It saw man's
unfreedom in the state as something secondary to, and
derivative from, his unfreedom in the polity of produc-
tion, The decisive cause and principal form of human
bondage, and thus the supreme evil in history, was not
subjection to the state, but the imprisonment of man
within the division of labor in production. The supreme
end ... was the "economic emancipation of labor.’

The emancipation of man from the state would
follow as a matter of course.96

Tucker concludes

The special anarchism of Marx and Engels must thus

be seen as an anarchism directed primarily against
authoritarianism in the society of production and only
secondarily against authoritarianism as exemplified

in the state. The tyranny from which it aimed to deliver
man chiefly was that which he endured as a subject of
the sovereign state of capital—the ""despotism of cap-
ital."97

This explanation by Tucker adds an entirely new dimension to
the anarchism found in Marxism by moving into the economic
realm,

Conclusions.

Even though anarchist beginnings in Germany in the
1840's were not followed up by an anarchist movement, they left
a lasting influence on the development of Western philosophical
thought. During the decade of the 1840's Karl Marx was finding
himself, opposing or humiliating everyone with whom he did not
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agree. A large portion of Marx's writing of this period was
concerned with replies to books or articles written by anarchists
or semi-anarchists. Many of his attacks were on fellow Germans
who were of anarchist leanings. If nothing else they forced Marx
to sharpen his thinking and perhaps jell his thought process at

a time when he did not want to. The influence of the individuals
discussed in this chapter and of Stirner (in the next chapter) on
the development of Marx is probably the most important contri-
bution of these thinkers. It is difficult to speculate how Marx
might have developed had there been no Griin, Heinzen, Stirner
on Proudhon to attack.

A discussion of if and how the thinkers mentioned in this
chapter contributed to the 1848-49 revolution in Germany would
comprise conjecture alone. Such a contribution would be difficult
to substantiate with facts. The 1848-49 uprising held a special
place in the hearts of later German anarchists, as did the Paris
Commune. Anniversaries of these events were duly celebrated
each year. Anarchist newspapers often devoted the entire front
page to stories concerning 1848-49.

Anarchism had a certain attraction for the German radi-
cals of the 1840's; however, even agreeing with the philosophical
ideals of anarchism, they saw the impracticality and improbabi-
lity of success of sucha system. The problem of the liberty of
the individual in Germany was undoubtedly one which many of
them considered to be beyond solution, a point was brought home
to them in the failure of the 1848-49 revolution. Finding their
homeland to be inhospitable, many of them spent the greater share
of their adult lives in foreign countries; in many cases dying
abroad.

The anarchism which held an attraction for the German
radical thinkers in the 1840's never took hold of the soul of the
people. The number of people professing anarchism in Germany
at that time is impossible to determine, but it was not large.
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Chapter II

MAX STIRNER (1806 -1856)

Max Stirner, nom de plume for Johann Caspar Schmidt,
came into this world at six o'clock on the morning of October 25,
1806. He was born in a house at number 31, Maximiliansstrasse
(Marketplatz) which was the principal street of the city of
Bayreuth.‘-l He was less than half a year old when his father, a
maker of wind instruments, died of tuberculosis on April 19,
1807, at the age of 37, His mother, two years later, married
Heinrich Ballerstedt, a 57-year-old pharmacist from Helmstedt,
and they all moved to Kulm on the Vistula. Johann returned to
his native town of Bayreuth in 1818 for his education, living with
his godfather, and uncle, Johann Caspar Martin Sticht after whom
he was named. He remained there for the next eight years,
completing his studies in the gymnasium where he distinguished
himself by always placing in the upper percentile of his class.2

In 1826 he left Bayreuth to study at the University of
Berlin where he remained for the next two years. In Berlin he
met a fellow student, Ludwig Feuerbach, who was destined to be
one of his future rivals, Atthe University of Berlin Stirner
studied logic under Heinrich Ritter, geography under Carl Ritter,
"Pindar und Metrik" under Bockh, and the philosophy of religion
under Hegel.

Leaving Berlin on September 1, 1828, he went to Erlangen
where he matriculated in the university on October 20th, but
only enrolled in two courses; one given by the theologian Georg
Benedict Wiener on the Book of Corinthians, the other in logic
and metaphysics by Christian Kopp, the philosopher. Stirner then
""dropped out'" of school for three and a half years wandering
around Germany. During this period Stirner at one time matric-
ulated at the University of Konigsberg but did not attend a single
lecture because he was called to Kulm to care for his mother
who had lapsed into insanity.

In October of 1832 Stirner returned to Berlin to complete
his studies, On June 2, 1834, he asked permission to appear
before the Royal Examination Commission for the examination
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pro faculate docendi in the five areas in which he had prepared
himself: ancient languages, German language, history, philosophy,
and religion., The examiners found that he had two deficiencies.
He was lacking in a precise knowledge of the Bible, and did not
possess the basic qualities of logic necessary in history, philoso-
phy and philology. Because of this he was granted only a limited
facultas docendi_which qualified him to teach in the Prussian
gymnasia, It should be brought out, in all fairness to Stirner,
that his examinations were delayed by the visit of his insane
mother to Berlin, Whether or not this visit had an affect on

the outcome of his examinations is doubtful because a person

of the type of unorthodox character which Stirner exemplifies

in his writing, would probably be found lacking in exactly the
qualities which the examination board found him deficient.

During 1834-35 Stirner served as an unpaid training
teacher in the Berlin Konigliche Realschule, Following this
internship he tried unsuccessfully until 1837 to obtain a salaried
teaching position from the Prussian government. Lack of employ-
ment did not stop him from marrying his landlady's daughter,
Agnes Clara Kunigunde Burtz, on December 12, 1837, This
marriage ended the following year when his 22-year-old wife
died in childbirth on August 29th along with the child.

Once again it was Stirner's lot to be called upon to take
care of his insane mother, a task which occupied his time until
1839, when he found a teaching position in Berlin at Madame
Gropius' school for girls. He remained there performing his
duties satisfactorily until 1844,

During the five-year period he taught at Madame Gropius'
school Stirner frequented Hippel's Weinstube at 94 Friedrich-
strasse where the Young Hegelians gathered to refute the teach-
ings of their master, They referred to themselves as Die Freien
-~the Free Ones. The leaders of Die Freien were the brothers
Bauer, Bruno and Edgar, Marx, Engels and the poets Herwegh
and Hoffmann von Fallersleben were occasional visitors. Ludwig
Feuerbach, Wilhelm Jordon, C. F. Koppen, Dr. Arthur Muller,
Moses Hess, Ludwig Biihl, Adolf Rutenberg, Eduard Meyen, and
Julius Faucher also frequented Hippel's. Arnold Ruge, self-
appointed high priest of these Hegelians, carried on nightly
debates which were often very bitter,4 A sketch by Engels® of
one of these nightly disputations has survived. On the sidelines
of the debate sits a lonely figure. high-browed, bespectacled,
smoking a cigarette, this is Stirner. Woodcock, on the basis of
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this sketch, concludes that Stirner played the role of the silent,
detached listener in Die Freien, on good terms with all and a
friend of none.® It is doubtful if Woodcock's conclusion would
hold true. Engels at the same time also commemorated Stirner

in poetry, writing:

Look at Stirner, look at him, the peaceful enemy of
all constraint.
For the moment, he is still drinking beer, soon he
will be drinking blood as though it were water,
When others cry savagely ""down with the kings"
Stirner immediately supplements "down with the
laws also."
Stirner full of dignity proclaims; you bend your will
power and you dare to call yourselves free.
Youbecome accustomed to slavery
Down with dogmatism, down with law.7

At Hippel's Weinstube Stirner met his second wife, Marie
Dahnhardt; a pretty, brilliant and emancipated free spirit, whom
he married in 1843. The wedding ceremony, if you want to call
it one, took place October 2l in Stirner's apartment. The pastor,
a Reverend Marot, arrived to find the bridegroom and the wit-
nesses, Bruno Bauer and Ludwig Biihl, in their shirtsleeves,
playing cards. The bride arrived late, dressed in her everyday
street clothes. A Bible was not available so the neighborhood
had to be scoured to locate one. Since no one had remembered
to buy wedding rings, the ceremony was completed with the
copper rings from Bruno Bauer's purse. Stirner continued to
teach at Madame Gropius' until October 18, 1844, although he
could have quit after his marriage because his wife, when she
arrived in Berlin from Gadebusch, was an heiress to some
20-30,000 thalers. Marie was a petite, graceful blonde with
heavy hair which surrounded her head in ringlets according to
the fashion of the time, She was a striking beauty and became
a favorite at meetings of Die Freien, She smoked cigars and
sometimes donned male attire in order to accompany her husband
and his friends on their nightly excursions.

It is not known if Stirner was forced to leave his position
at Madame Gropius' school or if he left voluntarily, thinking
that his forthcoming book, Der Einzige und sein Eigenthum
(1844), would win him literary fame and fortune, His book won
for him abuse from his contemporaries whom he had attacked,
but very little fortune. In 1845 Stirner went into the dairy
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business, using the remainder of his wife's inheritance as cap-
ital. This enterprise failed quickly because of a lack of business
experience, Stirner had seento it that he had a large supply of
milk coming in from the dairy farmers, but he had failed to
solicit a list of customers to buy it, Stirner's milk business was
a never-ending source of amusement among his circle of friends,
but it embittered Marie against him for squandering her inheri-
tance.

In 1847 his wife, in disgust and anger, left him and went
to London. When Mackay attempted to interview her in 1897 she
replied tartly that she was not willing to revive her past but
added that her husband had been too much of an egoist to keep
friends and that he was "'very sly.” Marx, in a letter of July 13,
1852, related to Engels that "Madame Schmidt-Stirner' had
left for Australia in search of gold,8 In Australia she married
a laborer and took in washing to earn a living, Eventually she
went back to London where she used the name May Smith and
became a devout Roman Catholic refusing to discuss her earlier
life, even with Mackay.

Deserted by his wife, Stirner gradually sank into poverty
and obscurity, living in a series of poor lodgings, earning some
kind of miserable living, often in debt, During the years 1845-
1847 Stirner had worked on a series of translations of J, B Say
and Adam Smith which proved to be an arduous but unremunerative
endeavor, He spent much of his time evading his numerous
creditors but was twice imprisoned for debt, from March 5 to 26,
1853, and January 1 to February 4, 1854, and often went hungry,
Stirner could bear hunger for he was a man of moderation in
his eating and drinking habits and had always lived frugally.

In 1852 he published his Geschichte der Reaction in Berlin, It
was not greatly successful and earned him little money, It was
too pedestrian in style to arouse much interest,

The end came for Stirner on June 25, 1856, at the age
of 49 years and eight months, dying from the bite of a "poisonous
fly." A number of his former friends hearing of his impoverished
condition collected enough money to purchase a second class
grave for him, It cost one thaler and ten groats, equivalent to
one American dollar at the time. Among those present at his
burial were Bruno Bauer and Ludwig Biihl, who had been the
witnesses at his marriage to Marie Didhnhardt.
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Early Writings,

Many people are not aware that Stirner wrote a large
number of articles before he wrote Der Einzige und sein
Eigenthum, They view Stirner’'s book as a bolt out of the blue,
Nothing could be further from the truth.9 It is possible, by
reading through these early articles, to trace the development
of Stirner's thought to the point where it is expressed in Der
Einzige und sein Eigenthum,10 It is not possible in this study
to include a*detailed examination of everything Stirner wrote
prior to the appearance of his book.11 In his early writings
Stirner examined Hegelian principles and rejected them. His
ideas on religion, education, and the political and social structure
of society are to be seen in their incipient stage, Stirner's book,
when viewed from the perspective of his earlier writings, is the
logical outcome of a carefully thought out course he was follow-
ing, and not the instantaneous aberration of a brilliant, misguided,
erratic mind as is often inferred. Stirner examines, very care-
fully, both acceptable contemporary solutions and contemporary
proposals on the problems in which he is interested before
rejecting their solution as unsatisfactory. This is what is
accomplished in his early writings. Once having discovered
what he thinks to be the faults of society he set out in Der Einzige
und sein Eigenthum to outline what he thinks is acceptable solu-
tion, The format for Stirner's assault on religion, the state and
society is present in the early writings, Stirner arrived at the
conclusion that everything should be determined by one guiding
principle: egoism,

Der Einzige und Sein Eigenthum,

The Ego and His Own, as the English translation of
Stirner's book is called, was not an immediate success when it
was published in 1844,12 1t was re-issued around the turn of
the century when the philosophy of Nietzsche was popular. Today
Stirner's book is once again enjoying some popularity among the
student anarchists,13 Der Einzige has been analyzed many
times.14 What does this book contain that keeps it alive today
nearly a century and a quarter after it was first published ?

Why do students who feel a ''generation gap' between themselves
and their parents feel an affinity for Stirner's book? Why does
James Heneker call it ''the most revolutionary book ever written?"
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Stirner starts his book with a short introduction, He
uses the first line from Goethe's poem Vanitas! Vanitatum
Vanitas! as the title for this introduction, It reads: 'Ich hab'’
mein Sach' auf Nichts gestellt," translated literally as "I have
set my affair on nothing" or, translated more freely, ''all things
are nothing to me." This introduction at once lets the reader
know what the subject of the book is—self,

According to Stirner the supreme law for each individual
is his own welfare, Everyone should seek out the enjoyment of
life, A person should learn how to enjoy and expand life. Every-
thing a person does shall be directed toward self-satisfaction,
Nothing should be done for the sake of God or for the sake of
anyone else. The earth is for man to make use of, Everyone
and everything mean nothing to Stirner., Things and people are
to be used and then when they are no longer of any utility they are
to be cast aside. Stirner loves mankind, not merely individuals,
but mankind as a whole., But he loves them because of his own
egoism, because it makes him feel happy to love, It pleases him,
Stirner is not concerned with Christian or human values and
morals. I what Stirner wants to do gives him pleasure, then
it is justified. Everyone is using everyone else, The only true
relationship people have with each other is useableness, Every-
one you meet is food to feed upon,

Stirner rejects law. Laws exist not because men recog-
nize them as being favorable to their interests, but because men
hold them to be sacred. When you start to speak of rights you
are introducing a religious concept. Since the law is sacred,
anyone who breaks it is a criminal, Therefore there are no
criminals except against something sacred. If you do away with
the sacrosancity of the law then crime will disappear, because
in reality a crime is nothing more than an act desecrating that
which was hallowed by the state, There are, according to Stirner,
no rights, because might makes right. A manis entitled to
everything he has the power t